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PREFACE. 

The history of this little book is very 
simple, and needs to be told to my friends 
at a distance, at least in explanation of its 
faults, if extenuation of them is now im- 
possible. The Lectures were given at S. 
Lawrence's, Norwich, during the Lent of 
1875. Three or four friends, ignorant of 
shorthand, took notes of them as they were 
delivered, and expanded these afterwards 
as well as they could from memory. Then 
followed a Parochial Retreat for a large 
body of faithful communicants, at which 
fuller notes were made, and the manu- 
scripts placed in my hands, with a request 
that I would publish them. I had always 
easily evaded such requests before, by the 
fact of possessing no record of what I had 
said. But in this case, rightly or wrongly, 
I consented, and the result is before the 
reader. 
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I am keenly alive to the faults of style 
and structure under which the work neces- 
sarily labours ; but to remove them, I must 
have rewritten the book, which would pro- 
bably have destroyed the familiar tone in 
which they were spoken, and have sub- 
stituted the conventional language of the 
pulpit, which would be, I thought, less 
serviceable to those who will read what is 
here printed. Perhaps I ought to have 
burnt the manuscript, but two reasons pre- 
vented my doing so. First, it had been 
a labour of love to my people to produce 
these notes, and their publication cannot 
hurt any literary reputation of mine, for I 
have not got any to lose. And secondly, 
there are no notes of a plain and homely 
kind, for those who wish to know what a 
Parochial Retreat is like. Moreover, my 
people, among whom I have lived for six- 
teen years, will best know how to interpret 
whatever is doubtful, and to excuse what- 
ever is imperfect in this book, knowing the 
demands of my Church work on my time. 



Preface. ix 

If however there is anything here put 
forth contrary to the Catholic Faith, or 
inconsistent with entire loyalty to our own 
branch of the Catholic Church, it misre- 
presents my teaching, and is hereby with- 
drawn. 

EDWARD AUGUSTUS HILLYARD. 

4 

Feb, i4/>5, 1876. 
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ist Sunday in Lent (Morning], Feb. 14th, 1875. 



The Passion of Jesus! Contemplate its 
length. It is simply immeasurable. It began 
in the eternal foresight of His life ; it is con- 
tinued in us, and by us His members. It in- 
creases in pathos as it moves towards us, 
becoming more intelligible to our finite com- 
prehensions the nearer it approaches, till it 
dawns upon us that the earthly Passion of 
Jesus began with His Incarnation. As we 
meditate, we find a Passion in His infancy, a 
Passion in His hidden life, a Passion in His 
public ministry, a Passion for His death ; His 
memorial is one of His Passion ; His work 
now is application of the Passion. 

Take then some one point of view, lest 
we be confused by the multiplicity of these 
aspects of the Passion. 

I. Consider then : 

During all the public teaching of Jesus, as 

B 
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He spake loving parables, as He wrought 
miracles of mercy, as He moved silently 
along burning with the projects of Divine 
love,* He was surrounded by those whose 
malice and hatred was as malignant as earth 
and hell could produce. Oh, what agony to 
the Sacred Heart, that watching of spies, who 
thirsted for His blood, eager to turn His very 
love and mercy against Himself! 

2. But consider also : 

Are we not like the enemies of Jesus, are 
we not His accusers, by our sins ? 

Dare we say of any sin, however trivial it 
may seem to us, that it had no share in 
bringing about the death of the Holy One 
and the Just ? Did not, in fact, our sins dog 
His sacred steps ? 

And then, do we not bring Him before an 
earthly court when we follow worldly maxims, 
and are content to go with the multitude to 
do evil ? 

Again, when we persist in some favourite 
sin, which we will not give up, are we not 
choosing Barabbas, and leading away Jesus 
to be crucified ? 

3. But to return. Our Lord was surrounded 

* " Oh ! Jerusalem, Jerusalem .... how often would I 
have gathered thy children . . . ." 
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by those who had previously resolved to con- 
demn Him, no matter what He might say or 
do. And, moreover, they were condemning 
Him for an act of mercy, done on the Sab- 
bath day. His crime, in their eyes, was the 
telling a man to take up the little mat on 
which he lay by way of bed ; at another time, 
guilt, to their minds, was involved in the 
words, ** Stretch forth thy hand." 

Now, let us beware of reading any part of 
Holy Scripture with prejudice, determined 
to see and judge according to preconceived 
views, for thereby we are judging the Judge, 
and perverting judgment. Rather, read with 
the simplicity of children. For instance, 
when we read of the necessary duties of 
prayer, fasting, and almsgiving, let us not 
think them disagreeable and unpalatable 
truths (as the world thinks), but resolve to 
practice them in loving obedience to our 
dear Lord. 

4, And lastly, remember the blessedness 
of those who are persecuted for righteous- 
ness' sake. 

The Passion of Jesus Christ, which was 
endured throughout His life, will never cease 
to be reinacted in His faithful servants to the 
world's end. 
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We need not go very far to find instances 
of persecution, even in this nineteenth cen- 
tury of supposed liberality and toleration ; for 
there are priests who, in the sacred myste- 
ries of Holy Communion, have been watched 
Sunday by Sunday by paid spies, who noted 
every gesture — the bowed head, the spread- 
ing out of hands, the bent knee. And these 
observers too of our Lord*s representative 
were employees of the great Sabbatarian 
party, who paid lawyers* clerks to observe a 
priest's actions, in order to bring him before 
civil courts for an act of worship ! Dread 
counterpart of our Lord's watchers ! 

Truly blessed are these, on whom the sha- 
dow of the Passion falls thus darkly ! 

And you, my dear people, blessed are ye 
in persecution. The taunts and sneers, the 
ridicule for being over-scrupulous, over-reli- 
gious, too sensitive about trifles — what are 
these, save shadows of the blessed Passion, 
lengthening out the suffering of Christ from 
Him to us ? 

What are your sufferings for your faith 
(and I know that you do suffer in person, in 
reputation, and in purse) but fellowship in 
His cross. Who bore it so lovingly for you } 
Count yourselves happy in your sorrows. 
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You share a cross, which redeemed. Here- 
after, when you see Him, clothed in the 
vesture dipped in blood, the glory of His 
Passion, your fellowship in His suffering shall 
be a title to His love and your everlasting 
joy. 
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Cl^t "^toQUBBiiit ^atvtrt xrf Sin. 



ist Sunday in Lent (Evening). 



S. John xix. 15. **But they cried out: Away with 
Him, away with Him ; crucify Him." 

Let us study, in the Jews* treatment of 
Jesus, the progressive nature of sin. 

At first the rulers only dislike Him. Then 
their aversion becomes jealousy of His power 
and holiness. But they do not intend His 
death. Oh no, they have not come to that 
yet. Their utmost malice is only to entangle 
Him in His talk. 

But presently the same men are loud in 
charges against Him. " He stirs up strife 
and sedition." ** He will make Himself King 
next." "He says He is the Son of God." 
**He is a blasphemer." 

Their dislike has changed into envy, and 
ended in political and religious hate. 

Then is developed all the unscrupulousness, 
which grows on the religious partizan. "Any 
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court, any charge shall be resorted to, provi- 
ded we can compass His death. Any witnesses 
will do to procure a condemnation, because 
we know He deserves to die." So, "many 
false witnesses came." 

There were five trials of Jesus before there 
were five wounds in His sacred body. 

They hurry Him from Annas to Caiaphas, 
thence to Pilate, from Pilate to Herod, and 
back to Pilate again. 

Their witnesses break down, why then He 
shall witness against Himself "I adjure Thee 
by the living God, that Thou tell us whether 
Thou be the Christ, the Son of God." " He 
hath spoken blasphemy ; what further need 
have we of witnesses } behold now ye have 
heard His blasphemy."* 

Whereupon they accuse Him of sedition. 
Do we wonder at this stroke of ecclesiastical 
policy.^ What more natural than to tickle 
the ear of power with false imputations of an 
unpopular crime, which suggests by contrast 
our own zeal and love for the powerful ? So 
it is, *' Pilate, may it please you. He is no 
friend to Roman power. There are persons 
in Galilee who have no reverence for the Sen- 
ate and Roman people, and He stirs up these 

* S. Matt. xxvi. 63, 65. 
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to sedition. He makes Himself that hated 
thing, and dares to call Himself — a King." 

And so our Lord was charged with lawless- 
ness before the law-makers, and blasphemy 
before the religious world. Church history, 
like other history, repeats itself The servant 
is not greater than his Lord. 

But notice, it is His blood these men want, 
not the supremacy of the imperial govern- 
ment, and in their rage they are blind. Like 
the beast who puts down his head and shuts 
his eyes before he rushes on the object of his 
hatred, so they close their eyes to conse- 
quences. 

"Behold your King!" says Pilate. "Away 
with Him, away with Him; crucify Him.'' 
"We have no King but Caesar," roars the mob. 

What infatuation, do you say.? But then 
these rulers tell you, "We did not foresee 
that by rejecting Jesus of Nazareth we should 
destroy our dear city, raze our beloved Tem- 
ple to the ground, scatter ourselves over the 
world homeless, blot out our national exist- 
ence, and become a by-word of unbelief. We 
meant the rejection, but we did not intend 
the consequences." 

And, if you please, do you suppose that 
the worst drunkard, who ever stood before 
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the bar of justice, to answer for the conse- 
quences of his intemperance, intended to 
produce the final results? When he began 
to indulge himself in what he called "taking 
a little drop of something,'' did he, do you 
suppose, mean to enfeeble his brain, ruin his 
fair fame, reduce his children to rags and 
beggary, and bring himself to dishonour, or 
a felon's death ? 

Do you suppose that the clerk in the office 
who took that trifling sum from the till did 
not intend to replace it at the first convenient 
opportunity? He repudiates with scorn (you 
hear him, how he talks) the possibility of his 
entering on a long career of deceit, fraud, and 
embezzlement He is too well known, and, 
thank God, too much respected for that. 

The issue, however, is a jail, and charges 
amounting to thousands, accompanied by the 
execrations of the poor whom he has robbed. 
Howbeit, he never intended it all, poor fellow. 
Oh no, but for ever clings this awful property 
to sin, namely, that while its beginning is, 
we think, in our own power, the dread conse- 
quences are not. You say, "Away with Him," 
and He goes away; "Crucify Him," and He 
is crucified afresh ; "We have no King," and 
you are out of His kingdom, and so you be- 
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come outcasts, and His blood is on you, not 
to cleanse, but to destroy. 

Put the old truths simply to yourselves, 
my people. 

1. Sin is the rejection of the Creator. 

2. Sin is the preference of the creature. 

3. Sin is the dethronement of the King 
eternal, and the enthronement of a fiend in 
His stead. 

Do you ask if it is likely that an eternity 
of punishment will be awarded by infinite 
mercy to us for our small sins ? 

I reply, unhesitatingly, "Yes, for I see that 
the consequences of sin reach out into infinity, 
as I behold in sin the rejection of an infinite 
God." 

Do not lose sight of the issues of your 
actions, as you choose God, or His creatures. 
When men sin, they sin for some object, to 
satisfy some propensity or appetite or passion 
which they think must be gratified. That 
object is their god for the time being. The 
anger, pride, self-will, self-indulgence, seem 
so trifling, only to say, "Away with Him,'' at 
least for a time, but to whom then do you 
give yourselves, whither are your souls going 
"away" from Him ? 

Had you gone among the crowd as they 
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clamoured out their *' Crucify Him," and 
calmed one or two so as to reason with you, 
what would you have found ? You would 
have perceived an inconsistent folly in them, 
like our own when we sin. 

You would say, "Do you really mean, Ben- 
Israel, or you Isaac, that you deliberately 
prefer Barabbas, as the better man, of these 
two ? You know Barabbas is guilty of sedi- 
tion and murder, and this One is only charged 
with sedition. But, behold the Man, bound 
unresistingly, scourged uncomplainingly, does 
He look like a seditious leader } * or one to 
dethrone a Caesar ?' No, a thousand times — 
No!" 

No, they would say, we know all that ; but 
it gratifies our rulers, and I will have His 
blood. "Away with Him ; crucify Him." 

There is nothing to choose between obsti- 
nate folly in Ben-Israel, Isaac, or Jacob, and 
the same insensate obstinacy in us when we 
wilfully sin. They are the first to desire His 
death, to hurry Him from court to court, to 
exercise every brutal cruelty on Jesus; but 
they have followers enough now. Who are 
cruel to Jesus ? They are not the heathen ; 
they never heard of Him. He judges them 
by His mercy and in His inscrutable wisdom. 
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It is not the profoundly ignorant, for He 
deals with their invincible ignorance accord- 
ing to His love, of whose abysses we know 
nothing. Who then ? It is you, Christians, 
baptized into His name, washed in His blood, 
fed with Himself, who treat Jesus with the 
most heartless cruelty. Do you think He 
has not suffered enough already, that you 
must add your contribution of sin to grieve 
Him.** You, Christian, to whom He looks 
for sworn allegiance. Do you want wit- 
nesses to prove His holiness. His love, and 
His mercy t Behold ! for eighteen ^hundred 
years was there heard of one who hoped in 
Him who was disappointed, or believed in 
Him and repented of his belief.^ If there is 
one, he gives the lie to myriads who have 
"trusted in Him and have not been con- 
founded." 

Hear our Lord, by the mouth of His pro- 
phet, describe your ingratitude and sin : '* I 
was wounded," he says. But where? "In 
the house of My friends." Oh, friends, we 
have wounded Him by our transgressions, 
and yet He calls us, if we will, to repent, to 
wash us in the very blood we have spilt, and 
sit down with Him in His kingdom. 
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S. Luke xxiii. 35 — 37. 

As we have seen our Lord mocked in His 
character of King and Prophet, so now con- 
template the mocking of His Priesthood. 

Our Lord is discharging the office of the 
Priesthood of humanity, and is mocked in 
His sacrifice by those whom that sacrifice 
benefits, and they ground their mockery on 
His very claim to their love and reverence. 
"He saved others." 

But there is more than even this. The 
taunt tempts, as well as mocks, His omnipo- 
tence. The parallel is close between "Cast 
Thyself down" and "Come down from the 



cross." 



We ourselves mock Him thus, when we 
tie Him with conditions, as to the mode in 
which He should act, the proofs He should 
give of His truth, the temptations from which 
we would be always exempt, and the like. 
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Now the character of His Priesthood is 
suffering, but suffering in an appointed way. 
We have to imitate Him unconditionally. 

Note another characteristic of our High 
Priest. He loves to evoke the love and con- 
fidence of His faithful in Himself, when under 
trying circumstances. His consolation, as men 
mock, is found in His mother's love. His 
disciples' trust. He hides His powers, when 
men clamour for their display. " Save Thy- 
self" receives no answer. "Lord, save me," 
is answered immediately. Do not then ask 
for intellectual conviction. Ask for thine own 
salvation. Not **Come down, and we will 
believe," but "Remember me when Thou 
comest into Thy kingdom." 

Take another point. Apply the thought 
of this Divine reticence, under sceptical chal- 
lenge, to the circumstances of your own 
beloved Church of England. 

Do you demand, as the condition of your 
allegiance, that she should be free from every 
reproach.^ Do you not see that the accep- 
tance of Him, under reproach, is what He 
demands, then and now. To the deepest 
human love is revealed the secret of the 
Divine origin. Love the Church, and you 
will perceive the Spirit within her. 
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If in your faithlessness you cry to the 
Church " Save thyself," she will no more 
save herself than will He. In spite of that 
however, in a Divine silence she continues 
her saving work : and works when she seems 
bleeding from every pore. Thus does the 
Church of England, in very feebleness, do 
mighty works through Him. 

Study too the unbroken continuity of good 
and evil : the perpetuity of their eternal an- 
tagonism. The Priesthood of Jesus is mocked 
in His own Person once, in His representatives 
ever since. In scorn of priesthood, "the great 
characteristic of our age," earth presents now 
to the Father an image of the Passion of the 
Son. Where there is a priest, there is close 
by a shadow of hatred. It began on Calvary; 
as the sun went down it lengthened out, and 
now it darkens the path of many a servant of 
God. 

Oh, Great High Priest, to Whom they cried 
in vain, **Save Thyself," do Thou hear our 
crv, " Save us." Offer now and ever for us — 
for all, the merits of Thy tremendous Passion 
which Thou dost perpetuate on earth by us, 
Thy servants. Give us Thy priestly heart, 
"the Victim's spirit," that we may contentedly 
suffer, if so we may be purified. 
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Cleanse us by Thy Passion, and enkindle 
us with the fire of Thy love, Who livest and 
reignest, ever one God, world without end. 
Amen. 




Wednesday, March 3rd, 1875. 



I HAVE been trying, as you know, to speak 
on some aspects of the Passion of Jesus 
Christ, and so carrying on the same line of 
thought, I wish now to speak of the nailing 
of our Lord to the cross. 

We must form for ourselves a picture, how- 
ever imperfect, of the place wherein this woe 
is suffered. 

Imagine then the top of a small rounded 
hill. On it are three centres of attraction ; 
in the midst of a ring of soldiers, One whom 
they call malefactor. From the right and 
left come cries of agonised pain. 

When we look again, we see Jesus stripped, 
and on the ground a long heavy cross. All 
round Him are busy ; all is boisterous noise, 
and a tumult of a surrounding crowd hems 
Him in. 

One suggests one thing, one another. One 
runs and fetches nails, another the hammer. 

C 
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The executioner hurries up, his hands red 
with the blood of the two already crucified. 
And now all is eager expectation. They 
command Him to lie down. With grave ges- 
ture He puts from Him their assistance and 
obeys, for He says in His heart, " I lay down 
My Ufe for My friends ;" " No man taketh it 
from Me/' 

He lies on the broad beam, extending His 
gentle hands. The crowd presses as near as 
the soldiers will permit. A ring is formed 
round the cross. Men stoop over the hands 
and feet The executioner marks the place 
to which the palms extend, and slowly bores 
the wood, like a man used to his work. 

Slowly, and as it seems interminably to 
those waiting outside, the work goes on. At 
last, the sound of a nail struck by a hammer. 
The sound echoes back from the hills to hea- 
ven and to hell. In heaven it tells the first 
stroke of redemption ; in hell it gives a 
bruise to the serpent's head. 

The Sacred Heart accepts the bitter pain. 
Not a murmur as the nail pierces, and as 
keenest agony thrills the outstretched arm. 
No waver moves the sacred will ; not the rise 
of a single indignant thought troubles the 
Divine mind. Like a sacred refrain of song 
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there runs on the steadfast purpose, "I lay 
down My life for My friends." 

At last He is as fast as nails, man's cruelty, 
and devil's malignity can make Him. There 
upon the earth lies earth's first Conqueror ; 
there on a blood-stained altar, a bedabbled 
cross, lies earth's first, last, only complete sin- 
oflTering to the Father. 

The Father sees an upturned face, stained 
with the loving tears of a Man of Sorrows, 
but beaming with the beauty of love in 
death ; heaven sees the Eternal Victim, the 
one, and only Great High Priest. 

Hell looks aghast to see a spotless human 
body, against which indignity and cruelty 
rage in vain : looked and marvelled that 
there could be such a face, and such a soul, 
tenant of human flesh. The very devils 
scorned the human agents of the Passion for 
their blindness to the beauty of the Crucified. 

But still round the bleeding Victim men 
come and go. With oaths and cursing they 
ask: "What next.?" "Where put Him.?" "Is 
He fast, for they must raise Him .?" 

The execution says, " Fast enough," for he 
trusts to iron nails ; hell says, " Yes," for it 
reads the indomitable will; heaven says, 
"Yes," for it knows His boundless love, as 
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it adores the Lamb slain from the foundation 
of the world. 

Outside the crowd stands the Virgin Mo- 
ther in an agony, wondering how long before 
she can catch a glimpse of her Son's face, 
and so give Him one look, "as one whom 
his mother comforteth." 

S. John is enduring the martyrdom of 
sympathetic love, and longs to be nearer, 
to receive a last word. 

As the thieves are raised, from the right 
and left, they too look down on the Sufferer. 

We are now looking down on Him too, as 
He lies at our feet. O Christian soul, what 
dost thou perceive.? What sermon in the 
nails } Reproach, or comfort in the out- 
stretched arms? Listen then all silently, 
He speaks to thee. 

" Behold My estimation of the dominion of 
human flesh! Pierced through and through. 
Not a nerve but what conveys an agony. 
Piercing and constraint." He cries to luxury, 
"My law is the cross." 

So there are for you, Christian soul, duties 
He enjoins painful as a cross. Therein, and 
thereon lie down, though thy hands are 
pierced with nails. The world indulges the 
flesh, to the verge of innocence^ and beyond. 
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The lives of Saints are imperfect imitations 
of the piercing and constraint which was the 
law of the Crucified. Saints refrain, not only 
from sin, but from much that is innocent, in 
order everywhere to be held by a cross. 
Saints thirst for mortifications, as the world 
for change, ease, wealth, and pleasure ; and 
invent with fertile ingenuity means to subdue 
self, in its stronghold, the flesh. 

By this cruel constraint of Jesus comes 
earth's freedom ; by this nailing of His flesh, 
earth's deliverance. So in the constraint of 
the lower appetites lies man's true earthly 
freedom; such pains confer the true glory 
of man, conformity to the image of Jesus 
Christ. 

For who are the truest slaves, if not those 
who are mastered by passions, which they 
acknowledge to be evil, even while they 
obey them. 

Oh, bondage of the flesh! from which 
there is no deliverance, but by constraint. 
Thus we offer the body as well as the soul 
in a true freedom of the spirit within; just 
as He who was stretched on the cross at that 
very time subdued the world by His pain. 

So you too, when you seem slaves to 
miserable rules of fasting, discipline and rule, 
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and men mock you as slaves of priestcraft, 
are then the freemen of Jesus Christ. 

Take another point for your meditation. 

I have called your attention before to the 
silence that surrounds our Lord. See, at 
that particular moment was built the first 
Christian altar, and offered the only Victim, 
and yet nothing was said. There is no ex- 
ternal aspect of glory, no sanctuary but a 
surging mob, no external reverence, no ap- 
pearance of a victim, only an outstretched 
form, as if of a mere man. 

Study our Lord's way of offering Himself 
in silence. Is there not a startling resem- 
blance here to that rite by which the Church, 
under simple forms, offers Him to the Father 
now, amid perfect silence on heaven's part.^ 
There is the same submission to wicked 
men in both mysteries. At the word 
of the executioner He lies down. At 
the word of the priest He descends from 
heaven. His murderers execute His will, 
and so does the priest, who uses the very 
words of Jesus for consecration. 

Wonderful too is the silence of His Blessed 
Mother, while those who are nearest to Him 
use Him as they do, and see Him least as 
He is. To her He is the Son of the High- 
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est, to them a crucified Jew, getting His 
deserts ! 

So round the altar kneel those who discern 
Him not, and near as they are those who say 
of His Sacraments : "The reign of Sacraments 
is over. The Sacramental system is bleed- 
ing to death. Reason has triumphed over 
faith." 

But the same mighty drama goes on to its 
close, the Divine reversal of the human by 
the superhuman. He lies on the altar power- 
less, but a few recognise Him, from afar they 
sing their Holy, holy, holy! then He speaks 
and pleads, as He is uplifted by the hands of 
sinful men. 

My brothers, are you serving Christ } Then 
there is a passion for you ; nails for you ; a 
piercing and shedding of the very heart's 
blood for you. The right hand, the right eye 
are precious, but Christ must be dearer than 
they. 

Or again, of the Church. When we read of 
persecutions, the falling away of some, the 
sins of others, the imperfections of all. Think 
on the victory of the cross, victorious most 
when on the ground. 

If in Holy Baptism, you have taken up the 
profession of the cross in earnest love there is 
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one thing of which to beware. When He 
takes you by the hand and leads you to His 
cross and says : 

"My child, I lay down My life for you, 
you must lay down your life, your honour — 
all, when I bid you, and as I bid you." 

Then beware, lest having said, "Thou 
knowest that I love Thee:" "I will even die 
with Thee:" when you have made the dedi- 
cation of yourself to Him, oh! beware, lest 
you lift a hand from the cross whereon He 
has laid you. * Remember how the voluntary 
move of one of His hands from the nails 
would have signed the damnation of the world. 
Baptismal vows are a crucifixion. Therein 
you said, "I renounce the world, the flesh, and 
the devil." In Confirmation you re-affirm 
your position. You ask for nails ; you say, 
"I will let the world go. I offer my body to 
Jesus Christ." And so the water and the cross 
imprinted a character on you, the mark of 
one dedicated to crucifixion. 

Why then, when He touches you, do you 
cry out : " Oh ! my God, not this cross, any- 
thing but this : not the loss of my loved ones ; 
not the little ones ; not poverty ; not shame ; 
not suspicion ; not neglect ; not uselessness ; 
not loss of health; not early death." Ah! you 
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want the tenderest of crosses, the most 
delicate of nails. There are no such things 
fashioned in heaven. 

Where is your generosity? where your 
large-heartedness t 

Say rather, "My Love is crucified, and I 
will be crucified with Him here." 
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4th Sunday in Lent, March yth, 1875. 



S. John xix. 23, 24. 

One of the most marvellous features of 
the Passion is that its details were planned 
from all eternity in the Divine mind, and 
gradually revealed, now in prophecy, now in 
type, by God the Holy Ghost. For four 
thousand years the mighty secret oozes out, 
so that earth was never without some tidings 
of the coming One, or some representative 
of His person, character, and sufferings. 

In our impatience of what we consider 
unimportant, we should have been inclined 
to sweep on one side details about our Lord's 
garments. But not only does Holy Scripture 
record their division, but prophecy foretells 
the fact, that so it should be. 

The first point that rises to the mind is 
that this division of our Lord's garments is 
recounted as a suffering in the twenty-second, 
the Passion Psalm. Can it be a matter of 
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indifference if it thus engaged the attention 
of the eternal Wisdom ? " They part My 
garments among them, and cast lots upon 
My vesture."* 

Why is this specially recorded ? 

Because Jesus is here exhibited as entirely 
stripped, and destitute of all that the world 
idolizes. He has no property, no kingdom, 
no jewels ; not even His garments are re- 
tained by His friends, but become the per- 
quisites of His executioners. Our Lord's 
poverty is not only deep, but abiding. 
Wrapped in swaddling clothes in a manger, 
at His birth; in death, leaving nothing as 
His own. 

If you are meditating on the Passion, as 
some indication of the mind of our Lord, 
for your imitation, you cannot fail to ask 
yourselves here whether it is a partaking of 
the spirit of Jesus, to spend much time, 
money, and thought on dress and personal 
adornment. 

Pass on to a second, and less obvious point 

Do you not remember an instance in the 
Gospel of a woman coming behind our Lord, 
and saying to herself, " If I can only touch 
the hem of His garment, I shall be whole V* 

♦ Ps. xxii. 18. 
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And so it was : virtue went forth from Him 
to her through the hem, at her touch. 

Now, here are four soldiers, who have every 
garment our Lord possesses, His seamless robe 
itself; they pass them from hand to hand, 
discuss their value, feel their texture, and yet 
not an atom of virtue passes out of them to 
heal one of the band. 

Note that, for it is both history and parable. 
For the externals of religion are, as it were, 
the garments with which Christ clothes Him- 
self. They may be a source of healing, or a 
mere worthless possession. Wherein is the 
difference } All depends on our motives. Do 
we come to be healed, or to clutch garments ? 
And not only of external things : of higher 
things than these, for instance, Daily Prayer, 
Confession, Communion, the same law holds 
good. "According to your faith will it be 
done unto you." Touch them, believing, 
seeking Christ in them, and virtue flows forth 
to you. Resort to them for custom's sake, 
fashion, or the reasons of the bigot and the 
partizan, and the Divine flow of Christ's 
virtue through them is arrested, because of 
your unbelief. Ask yourselves your motives 
for your religious habits : Do I attend church 
to hear sermons merely? to please friends? 
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to acquire respectability? because it is ex- 
pected ? to witness stately ceremonial ? to 
gratify musical taste ? or for any similar 
reasons? Is it the garment, or Him, that 
you seek ? 

Take a third point for your consideration. 
Look at the incident from our Lord's point 
of view. 

Our Lord looks down from the cross, at 
the foot of which sit the four soldiers, dispu- 
ting over His garments, to whom this should 
belong, to whom that. All are valued and 
apportioned save one, about which they dis- 
pute vehemently, till a soldier suggests that 
he has dice in his pockets, and that the fairest 
way would be to throw for the disputed gar- 
ment. And so it rests on the throw of a die, 
perhaps the best two out of three, whose this 
precious garment shall be. He watches all 
the process, and hears the shout of exultation, 
as the successful one wins the seamless robe. 

Now notice this. There seems to be in our 
Lord such a spirit of tender forbearance, that 
He permits sacrileges, rather than withdraw 
Himself and holy things from men. " They 
parted My garments among them, and cast 
lots upon My vesture." These sacred relics 
of Jesus, priceless to an archaeologist only. 



30 Ttu Parting of the Garments. 

inestimable in value to one who loved Jesus, 
the very robe that covered the shoulders of 
Christ, was about to be rent, till one inter- 
posed with his, "Let us not rend it" — and 
then it descends to a pagan, was worn on 
some villain's back, and our Lord permits the 
use. 

Does not this bear on some question some- 
times asked? For instance: "Can it be 
possible that our Lord is really present in the 
Blessed Sacrament, when we consider all the 
irreverence that this must involve ?" Even in 
cathedrals, dignified priests turn carelessly 
from the altar, leaving sacred vessels and 
particles of consecrated elements to the reve- 
rent care of vergers, to be used as they will, 
or thrown to the birds of the air. All and 
much more than this is true, but see our 
Lord's tenderness. He will endure even that 
His sacramental garb should descend to vilest 
use, rather than deprive those whom He loves 
of His own dear presence. 

Say that your faith is not so clear, so de- 
fined, and sharp, as to accept unreservedly 
what I have said. What then } See at least 
this: when our Lord surrenders Hhnself, 
body, soul, and spirit for man, He reserves 
not even His garments. It is a proof of His 
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disposition to give, when He gives, as a king. 
If, therefore, there be any gift in Holy Com- 
munion, it is a noble gift, worthy of Himself. 
What is worthy of Him but Himself? 

To me, I confess it is a beautiful idea, that 
when Christ gives, He strips Himself and lets 
us share what clothes Him. And I see, in 
the Sacrament of the altar, that He strips 
Himself of attributes of His majesty. The 
bread is broken, the wine is outpoured, and 
the sacramental gift is distributed here and 
there, and it is too much a matter of chance, 
whether the persons who receive it ought to 
do so, but this He suffers rather than remove 
Himself, the life of the faithful, and so the 
sacramental garment is torn to shreds, that 
two or three may possess Him. 

Pardon me if I make a reference to a still 
more controversial point. 

When the soldier got the seamless robe by 
the throw of the die, he doubtless said he was 
lucky in getting the crucified Jew*s robe, but 
the world at large would have despised the 
whole incident, as beneath Christian con- 
sideration. Yet the Father had contemplated 
those garments with such jealous eyes, that 
He had recorded their division in the Passion 
Psalm, and foreshadowed it in Jacobus grief 
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over Joseph's blood-stained coat of many 
colours. The eye of heaven is more micro- 
scopic than we think, thus to have rehearsed 
before it: "See whether this be thy son's 
coat or no ? " 

And further, Holy Scripture is full of in- 
cidents and details where garb is not a matter 
of unimportance. Joshua's filthy garments in 
Zechariah, Aaron's robe, the clothing of the 
Son of Man in the Revelation, each have their 
significance. When the Resurrection itself 
took place, the angels did not scorn to care 
specially that the napkin about the sacred 
head should be folded reverently, and laid 
apart. 

To a reverent mind the garb of the priest 
at the altar, in like manner, does not seem the 
indifferent matter which it does to the world 
in general. 

As you regard Jesus so do you regard all 
that concerns Him. His robe even is a price- 
less possession, or a thing to be rent, or pos- 
sessed at the dictate of chance. How are you 
in the habit of regarding it and Him } 
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Did you ever notice, my dear people, how 
deep and how full Holy Scripture becomes 
when you study attentively some one fact 
in the sacred narrative? Especially are we 
struck by this property of the Gospels, as we 
read the different accounts of the Passion. 
Now I thought I would speak this evening 
of the well-known incident of the offering to 
our Lord of vinegar and gall, and lo ! when 
we come to study it, there is a group of cir- 
cumstances surrounding the event, which we 
almost leave out of sight by a casual con- 
sideration. 

Now when we turn to S. Matthew, we find 
that the vinegar was mingled with gall, and 
that ''when He had tasted thereof. He would 
not drink." S.- Mark says the vinegar was 
mingled with myrrh, and "He received it 
not." S. Luke implies that the soldiers came 
and offered Him vinegar in mockery. And 

D 
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lastly, S. John records that after His cry, "I 
thirst," a bystander brought Him a sponge 
full of vinegar from a vessel close by, and 
held it at the end of a reed, to His mouth, 
and that this was accepted 

From this collation of the passages it is 
clear : 

1st That the Jews offered our Lord a 
potion to stupify Him, as was their custom, 
founded on the text, "Give drink to him 
that is ready to perish." 

2ndly. That the Roman soldiers, having to 
spend some hours at the foot of the cross, 
get their dinner there, and in the course of it, 
mock the Sacred Victim by a derisive offer 
of their cheap sour wine. 

And 3rdly. These two facts are different 
from the last, in which a spectator from pity 
offers a spongeful of vinegar which is ac- 
cepted, it being the only act of charity 
recorded during the Passion. 

Now take an obvious thought, since it 
brings out the law of the Passion. The 
world cannot but be cruel to Jesus Christ, 
and its mercies are cruel. Hence the world 
cannot but be cruel to His Church, and to 
yourselves, if you are really His. For the 
sight of the supernatural enrages the powers 
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of this world, and they must mock it, and 
put it to death, with such a show of con- 
temptuous pity as will justify themselves 
in their own eyes. 

So with yourselves. If in your own lives 
you run counter to the world's opinions, 
public opinion, for love of Jesus Christ, 
expect cruel treatment The world, when 
it would crucify you, will offer its pleasures, 
though they do but stupify you. There is 
a bitter in the bottom of that cup, a myrrh 
which made Him refuse it, and must make 
you refuse it also. 

And do you hot notice how totally certain 
occupations and recreations even unfit you 
for holy things.? What law shall we lay 
down about these things.? Surely the law 
of the cross. All that unfits you to feel the 
cross, and runs counter to inner mortification, 
dissipating your better self, must yield to a 
law of mortification. 

But again, if this crucifixion of Jesus Christ 
be a law to the Christian, you must be pre- 
pared, not only for cruelty, but also derision 
under circumstances which make you feel 
most keenly. So it must be, for in His 
death-thirst, the soldiers, ias they eat and 
drink, hold in bitterest mockery their wine- 
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cups in the air, though they would not put 
them to His parched lips. Thus does Satan 
reserve for you a potent weapon when your 
life begins to resemble that of the Crucified, 
and that is ridicule. When you too are lifted 
up by loftier aspirations than those of the 
ordinary world, when you feel the constrain- 
ing power of Christ, and say, '* I must pray 
more, I cannot rest without more frequent 
Confession, I long for my Communions," 
then, I say, you must receive the mockery 
of those who sit beneath the cross. 

Turn to another point. See what you, 
what the tenderest hearts offer to Jesus. Only 
a spongeful of vinegar! The very smallest 
refreshment. Such is the insignificance of all 
we do for Him. It is said that we who are 
called High Church people try to establish 
our own righteousness, that we rest in fasts 
and services, alms and communions. You 
can contradict the assertion, for at least this 
is not the teaching of this place. And we 
all feel our greatest works (if any there be) 
combined, are but an insignificant sponge, 
held to the sacred lips in answer to the 
thirst of the Divine love. When we look to 
heaven, where He is lifted now, and think 
there too are our prayers lifted, that we reach 
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out to Him there, what a poor little sponge 
they look as we measure what we give with 
what He asks. Our lives, our love, what do 
they look like in the presence of the Passion ? 
Atoms in infinity. We can only cry to Him 
to accept them. He knows our hearts — He 
will. 

And then again, after the sponge is accept- 
ed, the world says : " Let be ; let us see 
whether Elias will come and save him.*' In 
other words* the world enviously watches 
how you treat Him and how He treats you. 
The world is the spectator of the crucifixion, 
and is for letting things alone, only observing 
with scornful curiosity the redeemed and the 
Redeemer. 

If your life begins to reproduce the Passion, 
the world says, '*Let him, let her alone. Let us 
see if he is happier, if she is better. Let 
us watch whether their apparent devotion 
makes any difference in their lives." Yes, you 
have the keenest, and I must say it, the most 
uncharitable watchers around the passion of 
your life. There are no excuses, no allow- 
ances, no loving judgments, only let us wait 
and test them by what we think are results. 
The worst of it is, impossible results are ex- 
pected. '*Let us see if Elias will come." 
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And then they chuckle triumphantly, ''I told 
you so, you see Elias did not come after all, 
and He hangs there still/' 

Neither will Elias come to take you down 
from your cross, so do not expect it. Let the 
world wag its head and loll out its tongue as 
it spies your agony, hang on in love to the 
Crucified. In death is victory. 

Now, my dear people, I have given you as 
well as I can these obvious details of the 
Passion, but oh, do not forget, that though 
we spend Sunday and Wednesday in review- 
ing bit by bit each agony of His Passion, all 
these agonies which we sloAvly review went 
swiftly and simultaneously to His agonized 
heart. While He is mocked He thirsts. 
While He eyes the proffered draught the 
thorns pierce. The hands do not cease to 
ache, to turn on the nails, or the feet long less 
to be relieved from the weight of the body, 
which is faint in its misery, but draws no 
comfort from the Holy Soul that had lost 
the bliss of its conscious union with the 
Father. 

Yet He wills to give His life-blood, the 
balm of His love, into the chalice of our 
peace I 

O Lord Jesus Christ, Who for our sakes 
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didst hang long and bitter hours, thirsting 
on the cross, and wast for our sakes mocked, 
in Thy need : be pleased in Thy mercy to 
keep us true to Thee, whatever it cost us. 
Make the world's pleasures bitter to us. Let 
no mockery move us. Let our poor merits be 
offered to Thee, but let Thine own merits be 
offered for us. Thou Who art our Redeemer 
and King, Who livest and reignest for ever 
and ever. Amen. 
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And so our meditations on the Passion 
have reached that point where our Lord is 
in the sacred silence of His suffering, and I 
suppose that there is no more reverent way 
of approaching this mystery than by those 
Psalms, which express by anticipation what 
He Himself would feel. 

The particular phrase to which I would 
call your attention is. that which embodies a 
sense of His peculiar ignominy, with a tone 
or undercurrent of almost Divine surprise: "I 
am a worm, and no ' man, the very scorn of 
men, and the outcast of the people." (Ps. xx. 
6.) This was a particular agony to our. Lord, 
as if He had said in His silence: "Though 
crucified, I am not adored or even loved, but 
I, of all others, am the very scorn of the 
beloved people." 

For consider the converse, namely, our 
Lord's feelings towards the lowest of His 
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creatures. Can you find one, however deeply 
sin-stained, over whom the eyes of our Lord 
are not tender, and to whom He does not 
extend the right hand of help and mercy? 
Is there one for whom He does not plead ? 
The very meanest and lowest are not only 
the objects of His care, but also of His love. 
But nevertheless, He, the Incarnate God, the 
splendour of the Divine majesty, the crown of 
the human race, its representative and sum, 
that He should be their scorn, and be counted 
a worm in their eyes, is an agony to the 
Divine tenderness, and an insult to the ma- 
jesty of His Person. His worth, so far from 
attracting men, was so utterly their scorn 
that His sufferings affected them no more 
than the writhing of the worm crushed in 
their heedless path. 

If you desire to apply this aspect of the 
Passion to yourselves, remember it when 
your wants, wishes, or feelings are disregarded 
by others, and specially by those you love. 
Here is an antidote to our undue sensitive- 
ness (a great hindrance in spiritual life), 
namely, the contemplation of our Lord 
as "the worm and no man." When your 
pride IS hurt, when you have been robbed 
of your due, when you are scorned, a shadow 
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of the Passion rests on you, let it pass in 
silence. 

In your own meditations expand, accord- 
ing to your need, this teaching of your Lord. 
Repeat to yourself, till you partially feel its 
bitterness to Him, "Jesus the scorn of men." 
"Jesus trampled on by the world's heel, as if 
contemptible ! " 

Now repeat to yourselves His righteous 
claims on them. Scorned by His creatures, 
scorned by those whom He chose in Abraham, 
led by Moses, taught by prophets ! Scorned 
by those among whom He lived, worked, and 
energized ! Scorned by those whom He so 
persistently loved in life, in death, and in 
eternity ! 

Have you grasped this aspect of His woe, 
then } Turn to a nineteenth century source 
of His sorrow now. The law of His Passion 
then abides in His church now, as well as in 
our individual lives. If there is one feature 
more than another that characterizes our 
times it is the popular scorn of priesthood : 
the hatred of the world for the principle of 
sacerdotalism. 

The world desires that Jesus Christ should 
do good, teach elevated morality, be the 
Friend of the world, do miracles even, if these 
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be possible, which it almost doubts; but His 
authority is questioned when it asserts itself. 
Then it meets the sceptic^s question : ** Who 
gave Thee this authority ? " But our Lord is 
silent. When He assumes His priestly robe, 
dyed with the tincture of His own blood, and 
hangs on the altar of the cross, He is literally 
a scorn, an outcast As then, so now. If 
His priests claim the powers He bestows, and 
exercise them, their authority is questioned, 
denied, scorned. As long as the clergy set 
a good example, are active philanthropists, 
give alms, preach, or even pray, the world 
will be most happy to receive them, and will 
patronize them, as long as their priesthood is 
in partial abeyance ; but once assert that the 
priesthood has authority to continue, or apply 
what Jesus Christ began on the cross, and 
has a command to commemorate before God, 
what He wrought and thereby claim powers 
which the world cannot see, then rise the 
clamours of an offended world, and such 
priests are the scorn of men, the outcasts of 
the people, even as was He. 

As a modern master of the spiritual life 
well said : 

" We may excite our people and stir up a 
mockery of penitence, but when we tell them 
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of One mighty to save, of One who comes 
in the power of God, the heart of the people 
revolts against the supernatural. They do 
not want the presence of God or the gifts of 
His grace. Therefore we catholic priests can 
do less than those who come with half the 
truth, for the presented half does not jar 
against the world, but it is the missing half 
that must always be the object of hatred to 
the unregenerate man." 

When the Divine power was incarnate in 
the Son of Man, its resting-place was the 
cross; when it lodges in the act of a priest, it 
must arouse by the law of the Passion the 
scorn of men. 

Again, if you want a consideration on this 
mystery of the silence of our Lord under 
His rejection, calculated to melt the heart 
in its harder moments, I think you can find 
it by reviewing your own hardness towards 
the Passion. We speak of the sufferings of 
Jesus as a matter of course. They are no 
special grief to us. Our sympathies are 
scarcely moved. We shed no tears. Our 
hearts do not melt We scarcely regard 
Him as a human sufferer. 

Now contrast our conduct when we are 
reaUy sympathetic with innocent suffering. 
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Once upon a time 'the newspapers teemed 
with accounts of a foul outrage on humanity. 
The common journals were bedewed with the 
tears of thousands, as they read the massacre 
of Cawnpore. The heart burned with indig- 
nation, the voice choked over the recital, and 
the reader broke down in the family circle, as 
he read of the handsful of fair hair scattered 
on the floor, the poor young children tossed 
from bayonet to bayonet, or the unspeakable 
horrors of — 

"Insults worse than death." 

This massacre was to us a real thing, it 
affected our own flesh and blood, we felt the 
bond of our common nationality with these 
sufferers, they had lived in our homes, passed 
through f)ur streets, they were our own, and 
we identified ourselves keenly with their 
deaths. 

And yet, O Christian, you are unmoved 
as Jesus is bandieJ from soldier to soldier, 
pierced by nails, and still more agonizingly 
by their insults, when made the scorn of men, 
and the outcast of the people ! The blood 
on the floor at Cawnpore, the fair hair strewn 
there, the horrors of that carnage, thrill 
you more than the handsful of His hair in 
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Pilate's hall, the blood-bedabbled cross, the 
laceration of that spotless flesh, worn by our 
Brother, our Saviour, our God. 

Does our shallowness, carelessness, and in- 
difference add to the measure of scorn and 
insult that held Him to be a worm and no 
man, even when He hung on the cross of love 
and mercy for us and our salvation ? 




^^t ^wckmBB. 



Passion Sunday, March 15th, 1875. 



We now come to another of the incidental 
points in our Lord's Passion, namely the 
darkness which surrounded Him for no less 
than three hours. 

The events recorded in Holy Scripture 
always require your careful thought, more 
than a mere perusal of the text: for you 
cannot say when you have found one appli- 
cation of its meaning, that it has no other. 
This is especially true as regards the events 
of the Passion. 

Let us exemplify this in the case of this 
significant yet mysterious darkness round 
the cross. 

Had heaven and earth been quiescent 
spectators of the Passion of Jesus Christ, 
it might have been said that He Himself 
bore no extraordinary relation to either. We 
should expect, on the Catholic theory of 
His Person and work, signs of sympathy 
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with Him, on the part of heaven and earth, 
not because these are sentient beings, but 
because their Lord might be expected to 
shew through them, the far-reaching nature 
of His Son's suffering. In other words, this 
was "no vulgar agony," no common death; 
therefore if all were quiet and ordinary in 
the course of nature, it would look as though 
the God of Nature were one, and the God 
of Grace another. But by this awful dark- 
ness God seems to declare, by outward 
symbol, that whatever touched and affected 
His Son, affected humanity, and reached 
onwards, mysteriously in its effects, to the 
very framework of nature. 

But perhaps we may see in this detail of 
the Passion a prediction as well as a sym- 
pathy. 

This darkness over the whole land resem- 
bles strikingly its type, the Egyptian dark- 
ness, in which God delivered His people. If 
then the link and connexion between the 
Old Testament and the New is to hold, this 
darkness is no less luminous as a prediction 
of the redemptive power of the acts wrought 
in this tremendous shading of all earthly 
light 

Of the physical causes by which this 
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darkness was produced, I do not stop to 
enquire, but there are other mysteries which 
may not be passed over. 

You remember that our Lord was suffering 
to the utmost verge of human suffering, with 
all the added intensity caused by His nature 
and Divine character. Now, there is no hour 
in a man's Ufe, when the suffering of spiritual 
temptation is liable to be so keen, as that 
when the spiritual conflict is for the last time. 
If darkness come then, it must be a darkness, 
indeed, which shall be felt. Hence that sig- 
nificant and pregnant petition in the Burial 
Office, "Suff*er us not, at our last hour, for 
any pains of death, to fall from Thee." If 
it be true then, that the hour of death is a 
dark hour for man's soul, crowded with un- 
known dangers, possibly we have here a 
glimpse of a source of bitterness to our 
Lord. "This is your hour, and of the 
power of darkness." These words derive 
added force, if this were the predicted sea- 
son of temptation. "Then the devil leaveth 
Him for a season." If Satan be identified 
in Holy Scripture with darkness as its spi- 
ritual counterpart, the dread antagonist to 
light, we have in these three hours of dark- 
ness an expression of soul conflict, in which 

E 
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our Lord conquered, and merited mightily 
for us. 

Those hours of darkness were not only 
darkness to the eye but to the soul, not only 
physical but mental ; the darkness of an inner 
solitude, and desolation of incomprehensible 
magnitude. 

Hence, spiritual writers have always encou- 
raged those who suffer from spiritual deso- 
lation, dryness, coldness, and despondency by 
reminding them that these states of soul are 
no proof necessarily of wickedness, final rejec- 
tion, incapacity for religion, or any reason for 
despair, simply because our Lord endured all 
and more, sinlessly, though it was an agony 
which extorted a cry, " Eli, Eli, lama sabach- 
thani." Let me commend to the sufferers 
under the blackness of dark thoughts one 
prayer, taught me in this application of the 
words, by one to whom I owe more than I 
can express: "The darkness is no darkness 
to Thee ; to Thee the day and the night are 
both alike." Say it often, with the assurance 
that, if you cannot see out of your darkness. 
He can see into it, and lift it when He wills. 

Perhaps to some minds the following act of 
confidence in God may be useful. I have never 
seen it in any readily accessible book of de- 
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votion. Its author is the Rev. Father de la 
Colombiere. "O my Lord and my God, I am 
persuaded that Thou dost watch over all who 
hope in Thee, and that we can never want 
for anything when we expect all from Thee. 
This has made me resolve to live henceforth 
without any solicitude, and to refer all my 
troubles to Thee. Creatures may be armed 
against me ; sickness may deprive me of the 
strength and means to serve Thee; I may 
even lose Thy grace by sin ; but never will I 
lose my hope — I will hold it fast till the latest 
breath of my life ; the devils will make vain 
attempts to snatch it from me ; but nothing 
shall shake my confidence. Let others expect 
happiness from created things, from their 
possessions or their talents; let them rely 
upon the innocence of their lives, or the rigour 
of their penance, on the number of their good 
works, or the fervour of their prayers : for 
my part, O Lord, my confidence is the very 
ground of my confidence ; this confidence in 
Thee has never deceived and will never de- 
ceive any one. I am assured therefore that 
I shall be happy for all eternity, because I 
firmly hope to be so, and because it is of 
Thee, O my God, that I hope for it. I know, 
and alas! I know but too well, that I am 
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frail and changeable ; I know what tempta- 
tions can do against the best established 
virtue; I have seen stars fall from heaven, 
and the pillars of the firmament shake : but 
all this cannot terrify me, if Thou art on my 
side, and this Thou wilt ever be while I hope 
in Thee. With this I am safe from every 
misfortune, and I am assured that I shall 
always hope, because I actually do hope for 
this unchanging hope. In fine, I am sure, O 
great God! that I cannot hope in Thee too 
much, and that I cannot have less than I 
have hoped for of Thee. Thus I hope Thou 
wilt hold me firm in the most rapid decli- 
vities, that Thou wilt support me in the most 
furious assaults, and that Thou wilt enable 
my weakness to triumph over my most formi- 
dable enemies. I hope that Thou wilt ever 
love me, and that I may also love Thee 
without ceasing; and to carry my hope at 
once to the highest degree, I hope for Thee, 
O my God, of Thee. I hope that after having 
loved, adored, and served Thee in time, I 
shall have the happiness to see Thee and 
enjoy Thee eternally in Thy heavenly king- 
dom. Amen." 

Pardon this digression, and let us return to 
another side of the same aspect of the Passion. 
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Our Lord Himself selected darkness and in- 
terference of powers of darkness, as a special 
sign of His kingdom, of His own rule, and 
of His near coming. (S. Matt. xxiv. 29, 30.) 
Out of the last darkness shall again come the 
cross. 

Curiops underlying unity of Holy Scripture 
that connects as links in one chain the dark- 
ness of Egypt, Judea, and Anti-Christ, to 
illumine each, with the advent of a sign of the 
Son of Man. The reserve of God shrouds 
itself in darkness, but light dawns at last. 

Remember however that these warning 
darknesses are few and late. The people 
were walking in Jerusalem, speaking of the 
triumph of the Sanhedrim over the King of 
the Jews; they were perhaps cracking their 
jokes over all that had taken place, when the 
light began to fade, and they asked, "Whatever 
is the matter.? Why, it is getting dark!" And 
at that moment, in the midst of their levity, 
the profanity of which you felt as I spoke 
thus, then did a blacker darkness than a mere 
material one fall like a blight on the national 
life — a rejection of God, with the consequent 
rejection of them by Him. 

So we or our descendants (we know not 
which) shall suddenly see this light of day. 
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which we think cannot be withheld except for 
the few moments of natural eclipse, as sud- 
denly and more irrevocably fade, and from 
out the darkness blaze the cross of the Judge. 
Ask Him now, instead of then, in that ter- 
ror, that you may know His will, and have 
grace and strength to perform it - And in all 
you say or do, let there have been first an 
offering of the word and deed to the Father, 
through the merits of the Eternal Son, in the 
power of the Eternal Spirit. 



Ui^ 




March 17th, 1875. 

S. Matthew xxvii. 

I HAVE been speaking, as you know, on 
the Passion so continually that we have come 
at last to those words from which, somehow, 
I shrink, though I think unless we neglect 
important details in the Passion, we must 
dwell on them. I put an interpretation on 
them in my own mind, of no authority, for 
it is only my private opinion, but such as it 
is I give it you. 

Our. Lord had spoken seven articulate 
words which we understand ; now He utters 
an inarticulate cry. What does our Lord 
convey, what does our Lord mean, by a 
cry } Now you must not fail to see that 
our Lord is the Maker of all speech. When 
meditating, go back to the creation of all 
the articulate and inarticulate cries of crea- 
tion. Remember that the God Man here 
dying on the cross is Himself the Creator 
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and Interpreter of all those sounds, for the ' 
reception of which He created the marvel- 
lous mechanism of the human ear. He, 
Who here dies with a cry, is the Creator of 
all the beautiful sounds of nature, of all 
that charms the ear, of all the speech of 
birds and beasts, and while everything to 
Him has a voice, He dies with a cry! I 
suppose there is a mystery, a marvellous 
mystery, in such a death : that the Lord 
of all speech died uttering a sound which 
it baffles us to interpret. 

Do you not notice about emotions that 
express themselves by vocal sounds, that 
very often emotions can only be expressed 
by cries? Hence that whole class of what 
we call interjections. And so I ask you, 
if inarticulate cries express the passions of 
the heart, is it not that Jesus Christ has 
summed up in one marvellous cry to the 
world His whole inarticulate love that could 
find no speech.^ It is a wail of unutterable 
love — an unutterable wail of longing, yearn- 
ing love for the souls of men ; a pang of 
woe mixed with unutterable love, which 
pierced the souls of those that stood by, 
and does pierce still the hearts of those that 
meditate now. 
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Moreover, our Lord was so reticent, so 
reserved, that if He utters a cry there is 
behind it a depth of meaning before which 
we do well to pause, since He is so far from 
expressing passions at random. He keeps 
silence Himself and tells others to do so ; 
if He weeps, it is seldom ; He is never 
seen to smile. We hear only of one cry 
when He was summing up His life, in a 
cry of love and mercy to the Father. 

I am perfectly well aware that it has 
been said that our Lord died from spasm 
of the heart. If you have ever had pain 
in the region of the heart, you know how 
awful the pain is, how it wrings from one 
the expression of agony ; and so, if you 
chose to meditate on anything so dreadful, 
you might picture the powers of evil crowd- 
ing round our Lord (to whom He gave 
liberty to act on His humanity as they 
could and as they would) when, goaded 
to the last, they saw the only agony they 
could inflict was on His body, and to wring 
His heart-strings in a last death agony, in- 
flicting pangs which in a healthy man snaps 
in a moment the vital cord. If that were 
inflicted, it was a physical agony of the 
body of Jesus Christ in the hands of the 
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powers of evil, that could find no word in 
the Syro-Chaldaic which He spoke, or in 
any language of earth, and therefore in one 
inarticulate cry He offers the whole agony 
of His Passion for man's redemption, and 
so that cry is to the Father, and has echoed 
in the world in the pages of the Gospel 
ever since. Does it find an echo in your 
hearts ? Can you hear the death-cry of the 
Son of God, and hear it unmoved ? 

If it be true that He is uttering a cry, all 
innocent for your guilty sake, can you be 
unmoved? If it be a cry for sin, it demands 
your tears ; if it be a cry of triumph, it de- 
mands your joy ; if of woe, your sympathy ; 
if a cry for you, it demands your love. 

You cannot bear to see even mean things, 
even animals, die in agony, without feeling 
some sympathy; how is it that human hearts 
are so hardened to the woes of Jesus Christ ? 
I will tell you: it is because we read me- 
chanically, merely historically, and do not read 
of them with the care and reverence they 
demand. People go to the Bible with the 
selfish idea that their salvation is in it; but 
there is a nobler reason why we should read, 
namely, to feel His woe, sympathize with His 
pangs, to hear His cry and let it have its 
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echo, an echo in prayer, in hours of long 
communion with Him on one's knees, and 
that tenderest of all communions which, while 
it acknowledges our shallowness and narrow- 
ness, turns nevertheless to our Lord with its 
own cry of anguish. 

O dearest Lord, Who didst utter Thine 
own cry of anguish, only understood in the 
ear of the Father, hear my prayel-s which are 
only cries — one deep calling another crieth to 
Thee — the depth of my sin to Thy mercy ! 
Dear Lord, receive my life, my whole life, in 
union with Thine own ; for the sake of that 
cry over all souls, accept mine. 

O Lord Jesu Christ, Who didst send forth 
Thy soul from Thy hand with an exceeding 
bitter cry, we commend to Thee the hour 
of our deaths, beseeching Thee that Thou 
wouldst suffer us not for any pains of death 
to fall from Thee. 

Be with us Lord, protect us, guard us then 
and now ; be beneath us as our support, at 
our right hand to guide us, be over us to 
protect us ; Who livest and reignest for ever 
and ever. Amen. 



^t ®aie. 



Palm Sunday (Morning), March 2zst, 1875. 



I AM going to speak to you very briefly 
on the title of our Lord on the cross, 
"Jesus of Nazareth, King of the Jews;" 
and, as you will easily see, there is a 
beautiful appropriateness in taking such a 
text on a Sunday like this, which comme- 
morates the first public claiming of the 
kingdom by Jesus Christ. This entry into 
Jerusalem was the invasion of His kingdom ; 
seated on an ass He enters into His own 
town. He is received b^ some of His 
people with joy ; they cried aloud, and 
shout ''Hosanha." 

It is only when we behold Him on Good 
Friday on the cross that we see what sort 
of a kingship it is. 

There is a particular law which pervades 
the Passion : all throughout it runs the 
mockery of the kingship. It is tAe feature 
on which the powers of evil and His people 
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seized with the greatest avidity. *'King of 
the Jews" is the title given Him most fre- 
quently in the hall of the soldiers. And 
Pilate seizes the title, as in mockery and 
derision, and affixes it to the cross, as if 
to say, **Such a person is fit for your king- 
dom." "Nazareth" was to shew contempt 
of the place and people. It is the same 
with regard to the faith. The very things 
which have their announcement in the world 
by evil tongues, have at the bottom some 
foundation ; things said in scorn have really 
some truth. " This is the King of the 
Jews," and so it is. King of the Jews He 
is, and never again shall they have another. 
A deputation of the most influential high 
priests come to Pilate, and ask him to 
alter the title, but he will not do it. "What 
I have written I have written," and so God 
recognises the earthly sentence in the hea- 
venly courts. King of the Jews He is, and 
never again shall they have another. 

You can often accept the ridicule of the 
world as your share in the continuation of 
Christ*s Passion. Often in its malignity it 
is speaking so truly. 

What more common than for a Catholic 
clergyman to be assailed even in the streets 
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with the taunt, "There goes a priest;" and 
so he is. WTiat they think keenest reproach 
is God's most blessed truth and the priesfs 
greatest honour. It is one of God's para- 
doxical ways of working. " King of the 
Jews,' as a term of reproach, or *• Priest of 
God," both have power with God ; both are 
acknowledged and ratified by Him in spite 
of scorn. 

Take another point Suppose you take a 
higher standard of holiness than those around 
you for Lent ; you thereby irritate them, 
though why it is their business one cannot 
ver}' well see. You do not eat meat on cer- 
tain days. You are called a saint. This is 
true, for you are called to be saints. If your 
baptismal vows mean anj-thing, they mean 
that you are called to be saints and to saintly 
practices, and your Communions mean that 
you are called to union with the King of saints, 
which is the end of all and your highest aim. 

Terms of reproach are after all Divine pro- 
clamations, by evil tongues, of that which is 
true, and in many instances the reproaches 
we bear for God (if we do bear them) are very 
often exact terms which God takes out of the 
mouth of the evil one, and ratifies as His own 
in their heavenly meaning. 
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When it IS in reproach or contempt that 
a thing is said or done, it is often turned to 
the benefit of those of whom it is said. " His 
blood be on us and on our children" is most 
blessedly true of us. ** Crucify Him," they 
say in hate. Crucify, we should say, in love, 
for it is the redemption of the world. So with 
our own reproaches, we must accept them in 
love as part of God's promise and discipline. 

Take another point. It is precisely in the 
very tenets which are the world's scorn, that 
we must most distinctly persevere in hold- 
ing, believing, and practising. When popular 
there is no necessity for holding fast. Hold 
fast the love of Jesus not only in days of 
triumph, but in time of His rejection. The 
title you give Him in time of triumph hold 
fast in days of sorrow. 

When the world sees the ceremonies of 
Palm Sunday it curls the lip with beautiful 
contempt at the puerility of such folly — the 
folly of Romanists — they say of fools and 
madmen. But precisely what the world wants 
to have proclaimed to it clearly in exterior 
symbol is that " Our King is one Jesus. Not 
only the King of the Jews but of the whole 
human race. In Him is no reproach. We 
prefer His reproach to all the riches of the 
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Egj-ptians" The world represents the Egyp- 
tians you know. It is essential to keep before 
us the unpopular practices of religion and to 
hold fast what the world rejects. For in- 
stance, confession, of which the world cannot 
bear even the mention. Such things are the 
precious outer garments, worthless it may be, 
except for Him WTiom they touch; and when 
the world says -King of the Jews" in one 
sense, be sure you say, "King of the Jews" 
in another. 




Palm Sunday (Evening), March 2zst, 1875. 



S. John. "The Jews therefore begged that their legs 
might be broken." 

I HAVE heard a great many sermons in 
my time on the penitent thief, but I never re- 
member to have heard one on the impenitent 
thief, and so I am going to try to preach one 
to-night, because as we continue to speak of 
the Passion, there is one definite side of the 
Passion which it concerns us all to remember, 
and that is, the danger of neglecting it as if it 
were no concern of ours. It is all very well 
to dwell on the penitent thief, and the mercy 
of God when he turns to Him at the last ; but 
I suppose what the world wants very much 
more is to hear of impenitent people. 

There is a large proportion of people who 
contemplate the Passion of our Lord on the 
cross in the way the impenitent thief regarded 
it. He walks by the side of our Lord up to 
Calvary, and he scans Him with curiosity and 

F 
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contempt, regards contemptuously the title 
carried before Him, and scorns the very idea 
of Him as a king, who had ne\'er struck a 
blow for Judea, and so he cast in His teeth 
His claim to save men. 

But in the long hours of the Passion a 
change comes over him, the darkness and our 
L^jrd's words make some difference, and may 
be with contemptuous disr^ard of our Lord, 
he continues to live on on the cross, and after 
six hours our Lord gives up the ghost No 
doubt the burly, strong robber patriot of 
Judea despised that poor worn body which 
could not last out agony more than six hours, 
and he speaks to his penitent brother who is 
grieving in his heart over the death of our 
Lord, and pondering over those words, "To- 
day shalt thou be with Me in Paradise," won- 
dering what they meant, and where Paradise 
was, and if all would be there. 

Then comes the last agony, and the Jews 
wanted to make an addition to the cruelty of 
their cruel deeds; out of pretence of keeping 
the Sabbath holy, they want to add an agony 
to two poor dying wretches, showing how 
people can elevate the keeping of the Sab- 
bath day above other duties no less imposed 
by God. The same God who gives the law 
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of the Sabbath day gives also the law of 
kindness to dependants and those around us; 
and so these Jews, because of the Sabbath 
day, want to add to the tortures of these 
dying men. 

One can, as one often does, dwell on the 
death of the penitent thief, and his trust in 
the only promise of God he knew ; so too one 
can imagine the foul imprecations which pour 
out of the mouth of the impenitent thief on 
the heads of those who outrage humanity by 
this deed of cruelty. 

What lesson do we get out of this last 
cruelty of the Passion ? One thing specially: 
that you may be very near the Passion of our 
Lord, and yet far away because of your own 
spirit. It matters comparatively little that 
this is a Christian land, that millions of Bibles 
are scattered up and down among us; here is 
a man that hears our Lord's last piercing cry, 
and yet dies impenitent and is damned. So 
in Christian England, it matters not how near 
you may be to belief if you have not gone 
into that belief; it matters not how closely 
your elbows may touch those who are Chris- 
tians if you are not Christians yourselves. 
Two coming days bring you very near to the 
Passion and divide you as sharply as can be 
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from those who believe and those who d< 
For in five days Good Friday will be 
and how do you mean to spend it? 
near will you be to the Passion ? Will ; 
be a merely external lazy belief? Will 
merely look on the death as the impei 
thief did, who looked on and did not 
scoffed and mocked and cursed the day i 
what in a Christian is far worse, will 
regard it with perfect indifference, or m; 
day of feasting of that which if it be any 
at all is a day of sorrow for our sins ai 
love for Jesus Christ ? Either He is no 
or the day is one to be commemorated 
heartfelt sorrow. 

I wonder people dare to take a day, c 
Good Friday, and desecrate it as the) 
One can only compare them to those 
look on, say they believe in the Crucified 
are yet utterly indifferent to His sufferin 

If you think this a hard verdict, taki 
other day. This day week will be E 
Day, the day of all the year when all CI 
people are bound to communicate. If 
commemorate the Passion of Jesus Chri 
all as an atonement for sin, they will cor 
morate it as it only can be commemor 
in the way ordered by Jesus Chri.st, ii 
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broken bread and the outpoured wine of the 
Sacrament of the Altar. And yet what is the 
case ? If one could count the number of pro- 
fessing Church people (I am not speaking of 
Dissenters — ^they are far better ; they do not 
profess belief in sacraments, and therefore 
they do not resort to them; they do not 
falsify what lies over them as a solemn obli- 
gation : I am speaking of Church people with 
prayer books and Bibles, the one as the in- 
terpreter of the other), how many will really 
commemorate the death of Christ? I ask 
this. You are very near the Passion of Jesus 
Christ; how are you going to commemorate 
it on Good Friday } Will you spend it with 
friends in the country — enjoying a pleasant 
drive back in the evening — or in any other 
innocent amusement.? Is that the spirit of 
sorrow."* If it is, no doubt the world wishes 
there was a great deal more sorrow than 
there is. 

Then there is Easter Day in commemora- 
tion of the Resurrection, and in remembrance 
of the death. How will you spend that.? 
You will have an addition to your dinner, 
for there are certain traditional dishes for 
that day, as for the beginning of Lent and 
for Good Friday. Is that being near the 
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Passion or far oflf ? It is as far as the peni- 
tent thief was from the impenitent, as far as 
hell is from heaven ; that is quite sufficiently 
far to be the damnation of the souL 

There is a great deal of unconscious h}'po- 
crisy among Church people. There is a holy 
season coming round, and what is the case? 
It will be desecrated from one end of Eng- 
land to the other. Many churches will be 
shut— more shame for them ! In those which 
are open there will be but few worshippers. 
Where will you be.^ Far away from the 
Passion in your hearts, and therefore far 
away from Jesus Christ I cannot think 
what right you have to boast of hopes in 
Jesus Christ. Is it honest.^ Is it true.^ How 
do you shew your love } You go about 
your own pleasure on the d^y set apart for 
commemorating His death, as if He never 
existed. You say perhaps all this sounds 
exceedingly severe, and it is; but you see, 
my dear people, it is not a question of 
whether it is severe, but whether it is true ; 
whether it is possible to be near the Passion 
of Jesus Christ, and yet far away from it 

Of two people possessing the highest 
Christian privil^es, namely, that of being 
near our Lord when He died — of those two, 
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only one was saved. "One was taken and 
the other left," and the difference was simply 
the difference they made themselves — the 
acceptance or rejection of Him in their own 
hearts. 

Of course, it is a matter of the profoundest 
concern to yourselves, and if I knew one 
hard word which would rouse you to accept 
Him, I would use it. Or if I knew any 
words of loving persuasion that would waken 
you, I would use them far more readily. 
Jesus Christ is the hope of every Christian 
soul, but He is not the hope of those who 
disregard Him, His commands, and the com- 
mands of His Church, and who trust that by 
some miracle at the last they will be changed 
from impenitent to penitent Our Lord hangs 
between two, and He saves one ; He has no 
power over the other because he hardens his 
will. The same process goes on in your heart 
and fn mine, as in that of the impenitent thief. 
It is the dogged obstinacy of the impenitent 
thief which shuts the ear to all persuasion, 
in whom the will rises in antagonism against 
good, and says, " I will have things as I like. 
This is not the sort of king of the Jews I like 
the look of. This is no hero. A king of the 
Jews coming from Nazareth — impossible ! " 
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Had the thief only said ** Save me," our Lord 
would have turned and said, "Thou also shalt 
be with Me in Paradise." 

And so with us. We say keeping days is 
Popish idolatry, and Easter Day is no more 
than any other day. A walk is better for us 
than going to church, and a good dinner 
better than a fast ; Sacraments all very well 
when we come to die. So we frame a Church 
and Sacraments of our own, and there rises 
up the precise counterpart of all the thief 
does and says. 

"I will have a manly-looking man for a 
king." So with you. You want a king of a 
different sort to King Jesus, you who will 
have nothing but what will please the people, 
no Sacraments, no fast-days, no dogmas, no 
Catechisms, and no Creeds. But you who 
love Him, you have what you want He 
has founded His Church. His law is lovely. 
" Believe in Me — ^hope in Me ; for there is 
blood to cleanse the vilest repentant sinner ; 
none, however guilty, whom I would not fold 
in My arms. Here I hang between two men. 
The one reviles ; I answer nothing, I say not 
a word." When men revile most He answers 
not a word; when they reject the Church, 
not a word; when they refuse His Sacra- 



The Impenitent Thief. 



73 



ments, not a word. But at the first word of 
love, then shall flow untold graces, untold 
mercies, for He is indeed the Jesus, the 
Saviour of the world. 




Cnndttiriitg "^tintutxan. 



March 24th (Wednesday in Holy \Veek). 



By way of conclusion to our short lectures 
on the Passion, I have only one or two scat- 
tered observations to make on devotion to 
the Passion as a whole. I suppose therefore 
I may go from point to point, without much 
detail, as I am sure I carry with me such a 
congregation as I see before me. 

And one of the first things that occurs is 
this : do we use the Passion as a law of de- 
votion ? 

I am well aware that our prayers mostly 
end, "through Jesus Christ our Lord," and 
thereby plead the power of the Passion. But 
what we do not do sufficiently is to run 
through the details of the Passion in appeal 
to the Divine memory. 

Remember, that the Catholic instinct of 
the Church of England preserved, in spite 
of Protestant objectors, the observations of 
the Litany: "By the mystery of Thy holy 
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incarnation : by Thy holy nativity and cir- 
cumcision : by Thy baptism, fasting, and 
temptation: by Thine agony and bloody 
sweat : by Thy cross and passion : by Thy 
precious death and burial : by Thy glorious 
resurrection and ascension, and by the com- 
ing of the Holy Ghost." 

Whatever arguments justify the public use 
of these petitions justify us also in expan- 
sions of these for our private aevotion. These 
Litanies of the Passion, as they are called, are 
accessible to you, whether in the Devotions of 
Bishop Andrews, the Paradise of the Christian 
Soul, the Treasury of Devotion, or similar 
works. Let me, before leaving this point, re- 
mind you that it was an adjuration of a kind 
similar to these Litanies which broke the 
silence of Jesus in the judgment hall. 

The humble and loving use of every detail 
of the Passion makes a practical and working 
devotion for us, when our prayers are tame, 
dry, and wooden. The very pitifulness of the 
petitions, as they are slowly recited and men- 
tally contemplated, breaks this hardness in 
us, while of its effects on the Pitiful One who 
shall dare to speak ? 

Take another point for your consideration. 
We want a spirit of loyalty to the Passion. 
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If the Passion be the law of our Lord's 
Divine life, the realization in death of an ideal 
of perfect and lifelong suffering, then it must, 
in our measure, be the law of our lives too. 
This applies to many things, wherein each 
thinks himself exempt from the law of the 
cross and of mortification. Apply it never- 
theless, dear people, to your indulgences, your 
supposed necessities, the details of luxurious 
living and sumptuous dress. 

Apply this law of the cross to your moral 
habits and your moral tone. Aye, and it is 
applicable in a very wide manner to many 
devotional habits and states beside. For de- 
votion is not, as the world supposes, a spiritual 
luxury which a man takes because he likes 
it, and discontinues when he pleases. If our 
devotions have nothing of the cross in them, 
they have very little of Christ in them. There 
should be devotion when devotion ceases to 
be a luxury, or even becomes an agony. Yet 
how common it is to hear people say that 
they have given up devotional habits, because 
they have sins, because their lives are not in 
accordance with their own religious standard ! 
What folly! Why, the law of life is loyalty 
to the cross, interiorly and exteriorly. If you 
have a conflict between flesh and spirit, so 
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much the better for you; but woe to you 
when you surrender in the conflict, however 
often defeated. Your falls are no proof of 
hypocrisy, but only show the difficulty of en- 
tire loyalty to the cross, which is a law of 
mortification, a law of death to the flesh, and 
life to the spirit. 

Now if your lives are being conformed to 
a law of this kind, you cannot suppose that 
conformity to such an ideal will be accom- 
plished in thoughtless luxury and painless 
ease. 

Another very obvious, but necessary, con- 
sideration is the steady contemplation of the 
individuality of the Passion. In plainer words, 
fix it deep in your hearts, by slow and patient 
thought, all this Passion is mine, His gift to 
me. Judge the profit of your meditations by 
this homely test. Not, " How ingenious, how 
intellectual, how beautiful my meditations 
have been ! " but rather, " Why then. He lives. 
He works. He died for me." 

Out of the habitual contemplation of our 
Lord's personality in His sufferings will grow 
the real and personal love of Jesus, without 
which real holiness is impossible, and abiding 
devotion very improbable. Loose views and 
vague assertions about God may be very 
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pretty and sound very true, but what you 
want for home life is a sense of the personal 
love of Jesus Christ for even such as you; 
that He called you out of nothingness; that 
He is dealing with you personally; and that 
as your Judge He measures you and will 
measure you by His own cross. We view the 
Passion as a broad philanthropical scheme, 
and then we are mastered by its magnificence ; 
but go to it personally, with the penitent 
thief, or contemplate it steadily, silently, and 
persistently, with the Blessed Mother, and 
your speech or your silence will evoke His 
love, and His love is your grace. 

May I offer you another simple suggestion. 
Never leave your meditation on the Passion 
without some little word of oblation of it as 
your merit. 

Understand what I mean. An act of obla- 
tion is made by saying, "My God, I offer Thee 
this in union with those of Thy dear Son." 

Thus you will e«d by making your acts 
His, and His are well pleasing to the Father. 
Then there will be a real union between the 
Head and the weak member, and an inter- 
communion between the two, supported by 
the conscious action of your soul as well as 
by His grace. 
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Do not, I beseech you, lose sight of the 
fact that our Lord is the meritorious cause of 
your salvation, and that therefore your ac- 
ceptance before God hangs on this inner 
union with Christ. 

Therefore anticipate the working day with 
some such words as these : *' My God, I offer 
Thee the thoughts, words, and actions of the 
coming day, in union with the thoughts, 
words, and actions of Thy Son Jesus Christ." 
As some one has said, this practice dips our 
lead into the golden treasure of Christ, and it 
is transfigured thereby. 

I need not speak at length to you now of 
the great commemoration of the Passion of 
your Lord, which He has ordered to be made 
till He come. As you increase in true love for 
the Passion of Christ, in the same proportion 
will you increase in love towards the Sacra- 
ment of the Altar. 

Two observations only need be made here. 
The first is, that simple as the structure of 
the office of Holy Communion may appear, 
there is in it a likeness, a representation of 
the Passion throughout, the fitness and ap- 
propriateness of which you will not master 
without study and spiritual insight. 

The second remark is, do not criticise or 
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blame modes of celebrating which seem 
strange to you. The exterior mode of per- 
forming this Divine service may be strange 
to you, its internal efficacy is Jesus Himself. 
Thus the Western rite differs from the East- 
ern, and thus too Churchmen of different 
schools of thought have their external dif- 
ferences, but each seizes some aspect of the 
Passion. Be tolerant, loving, and charitable 
of all differences that are based on the love 
of the Crucified. 

Learn to adapt this beautiful service to 
your own varying needs, at one time by it 
expressing your joy, at another time ex- 
pressing your sorrow by it; for it is earth's 
divinest, completest action, the holding up 
of the Eternal Son before the Eternal 
Father's face. 
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NOTES OF A PAROCHIAL RETREAT. 
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Monday Evening, March Z5th, 1875. 



What is a Retreat ? I suppose there are 
many ways in which to answer the question, 
all of which are true. For ourselves we each 
have our own answer what a Retreat is to us. 
It will be a different thing according to three 
different stages of spiritual life. To one it 
may be the beginning of the purificatory 
way, to another of the illuminative way, to 
another an advance and step in the way of 
union, 

A Retreat is an effort on the part of a 
human soul to get nearer to its God : hence 
the value of a Retreat, for have you not often 
noticed that the most innocent things around 
us perpetually surround us with small dis- 
tractions, and engross us. Then there comes 
some specially solemn season, when some 
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special address or Communion stirs within 
us longings for a closer walk with God, but 
how evanescent are those longings and reso- 
lutions! They vanish almost as the first 
person greets us outside the church door. 
The conversation and the salutations of our 
friends lower imperceptibly the impression 
made, and by-and-by we think it all a fit of 
enthusiasm. Those resolutions in cold blood 
look not so desirable as they did in our 
fervour. The reason seems to be, that the 
time we give to God is so unworthy of Him, 
so short for that concentrated gaze, for the 
deepening of the spiritual life, and hence the 
Retreat. 

A Retreat is a time in which we may so 
concentrate ourselves upon God, that our 
aspirations and longings, by the persistence 
with which they are persevered in, and the 
frequency with which they are renewed, will 
go into the retentive soul, and form a habit 
of the soul. You must remember it is a law 
of Almighty God in spiritual things to say, 
"Be it unto thee according to thy faith." 
There is a Divine proportion between what 
you reap and what you sow ; what you ask 
and what you get. If therefore you throw 
yourself on the Divine love, and there rest. 
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you may be sure the mere act will call out 
the Divine action and benevolence. 

Take another side of the whole subject. 
What we do in the world is so miserably 
short of what we wish. As we rise in the 
contemplation of Almighty God, so, in the 
same proportion, do we feel that what we 
give Him is so exceedingly worthless as an 
offering to Him. As we realise the majesty 
of God, and gaze on it as a subject of medi- 
tation, we no longer wonder at the prolonged 
prayer of holy men and women — at the days 
and years they spent in adoration — and long 
to rescue from our lives some few hours for a 
purpose so blessed to them. 

And then I think it right to say that the 
good of a Retreat is perfectly independent 
of the conductor of a Retreat : — thank God 
for that. It is not the mere listening to 
addresses, but rather that having placed our- 
selves in the presence of God, we may say 
by act to Him, "Lo, I am here. Thou who 
hast formed me, I give myself to Thee. Thou 
art my Teacher, my Guide, what wilt Thou 
have me to do V It is the attitude of the 
creature appealing to the Creator ; an appeal 
of a most tender and affectionate kind for all 
the wants of the soul. Thus it is generally 
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found that something during a Retreat is 
sure to rise up and clamour for an answer. 
Some old forgotten lesson will insist on being 
heard ; some illumination of duty will come 
with so bright a light, as to compel us to 
attend to it Conscience will speak in Re- 
treat louder than ever before, because of the 
exterior silence. We may pass the time of 
Retreat in dryness, hardness, and coldness. 
It is quite a common thing for one or more 
in a Retreat to feel unimpressed, when all 
others are moved. And what then.? As- 
suredly, as that mood is accepted, offered to 
Almighty God, recognised as a hardness of 
soul, accepted as a punishment for past sin 
(for pride, for instance, for pride produces 
hardness), in the same proportion is there 
benefit from the Retreat, or rather from God. 
Expect supernatural results. Our whole lives 
are supernatural. Never fail to keep before 
you that in God " we live and move and have 
our being." In God we are now; to Him we 
are appealing. He it is Who will speak in 
your heart. He will say what it pleases Him 
to say, for we are His creatures. 

The great work of the Retreat is my pre- 
sent, past, and future in the light of Almighty 
God. My past as before God ; my life now, 
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with its aims and objects ; my future (as far 
I can forecast it) does it need any change ? 
Can the plan of my life bear His scrutiny ? 
I go into the presence of Almighty God as 
into some inner chamber, in which I spread 
out before Him my past, my present, my 
future. My past, what has it been ? There 
is only one answer, " My past is gone to God : 
may He have mercy upon it !" We have only 
one feeling about it, it has been a sinful past ; 
so sinful that we cannot bear the idea of the 
gaze of an all pure, all knowing, all just God 
resting on it. Created for Him, only to serve 
Him, look at my past in the light of that 
fact ! Why in the whole of my past up to 
such an age I never once dreamt of govern- 
ing my actions by the idea of being created 
to serve God and praise God ! Self was the 
idol then, and I do not know that the idol is 
dethroned from its temple now ! 

So one reviews one's life to the present, in 
the light of that one thought, and then we 
are in a position to begin our Retreat ; then 
we see what God wants, and to what He is 
leading in the future. 

The particular mode in which I wish to 
conduct this Retreat is by giving you a series 
of meditations, or leading ideas for medita- 
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tions, for your subsequent use. The saints 
have been always men of few books but deep 
thought Contrast the writings, even of medi- 
aeval preachers, with those sermons that teem 
from the press now, in which one can scarcely 
find one thought that is fresh — and why is 
this ? Because of their habit of appealing to 
the Spirit, Who inspired Holy Scripture, for 
light; because they prayed more than they 
read : prayed whilst they read. One detail 
was enough for them where we should starve, 
spiritually speaking. 

Take the plain simple truths, the eternal 
truths for application to your own life : kneel 
when the meditations are over, and ask what 
particular point there is on which further 
meditation is necessary for you ; let nothing 
induce you to postpone anything that seems 
pressing ; work out that point in the presence 
of Almighty God. If anything disagreeable 
to you has been said, ask why you are hurt 
Is it true that the arrow finds a mark the 
archer little meant.? Do not regard the Re- 
treat from an intellectual point of view. I 
merely throw out suggestions for a line of 
thought to be pursued, as appeals to God to 
help you along one of the three great roads 
of souls, in which God shall purify the past, 
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illuminate the present, or unite you to Him- 
self by some of those ways which are the 
mysteries of His kingdom and His grace. 
And you have a duty to the conductor of 
your Retreat. Offer for him your communion 
of to-morrow. Let the intention of your com- 
munion be, " My God, I intend to offer Thee 
this Divine sacrifice for Thy blessing on the 
Retreat. I offer Thee Thy Son that Thou 
wouldst grant to him who speaks Thy wis- 
dom ; to those called to listen, grace to learn 
from Thee what Thou wouldst teach." Com- 
municate daily — the effort is a great one, 
the journey long for your strength ; only in 
the strength of that food will you be able to 
bear the mental strain, only so will you 
follow with any profit those seven daily 
offices which we shall recite in this place. 
Remember their particular beauty, and you 
will be (as I am) cheered by the thought ; we 
shall have deserted the prayerlessness of our 
ordinary lives, and thrown ourselves into the 
stream of prayer flowing up to the throne of 
God, and joined our voices with the voices 
of God's saints, in the past and present. We 
feel here not only the contagion of devotion, 
in spirit we recognise our devotions as part 
of the devotions of the whole Catholic world ; 
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your voices are accompanied by thousands 
and thousands of others, to the throne of 
grace. In a word, you are throwing yourself 
into the abyss of the ocean of the love of God 
when you come into a Retreat. 

O Almighty God, Who out of .Divine love 
didst move Thyself to create, and create for 
Thine own glory us Thy imperfect creatures, 
have mercy upon us. Thou hast called us to 
greater nearness to Thyself: "Draw us and 
we will run after Thee." Behold our weak- 
ness ; be Thou our guide ; be Thou over us as 
our protection, beneath us as our support ; be 
all in all to us ; keep far the attacks of our 
enemies. Shut Thou the door of our chamber 
upon us, and bid peace remain therein. Be 
Thou Thyself our peace ; Thyself our rest 
and hope. Grant these our imperfect peti- 
tions, through Jesus Christ our Lord. 



MEDITATION I. 



Tuesday Morning. 



Let us meditate on the Creation. 

It is the silence of the Eternal God. The 
Divine Persons' joy, each in the perfection 
pf the other. In the Divine mind rises the 
ideal of boundless creations, of all orders of 
things. The Eternal Will speaks, "I will 
create ;" the Eternal Son embraces the Eter- 
nal Will. "I will redeem." The Eternal 
Spirit, proceeding ever forth from the Father 
and the Son, the bond of Their love and 
Their unity, sends forth His eternal fiat, ** I 
will sanctify." The Divine process begins in 
eternity, and time, in which we live, begins 
for us. 

Adore, O my soul, adore the marvellous- 
ness of the power and the goodness of God, 
thus evolving out of Himself worlds in which 
to place theCy calling thee out of the nothing- 
ness in which thou wert, and endowing thee 
with manifold gifts! Thou art as much His 
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creation, as if thou alone wert His creation. 
Thou bearest thy world within, but it is a. 
world which is His ; a world to be trans- 
formed into the kingdom of God. O my 
God, I offer Thee my being, because it is 
Thine. Teach me what Thou wouldst have 
me to do with this great gift of Thine, lest I 
mar it by my ignorance and my sin. 

ADDRESS. 

There are three special points to which I 
would call your attention, for your own after 
meditations. Select only such points as may 
seem to you to adapt themselves to your 
circumstances, or to apply with any power to 
yourself, or to which God gives sweetness to 
your own soul. 

The first point is the fall of the angels. 
Keep one or two facts clearly before your 
mind, however simple they may be, so as not 
to meditate in a dreamy, abstract, or merely 
rhetorical manner. 

Holy Scripture is pervaded with angel 
ministry. Take now as a fact the marvel- 
lous perfectness of the angels. Meditate, if 
you will; for a moment. Cast your eye over 
those nine orders of angels, of whom some 
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are specially gifted with powers of love, 
others with powers of knowledge, others 
with special devotion towards the will of 
God ; but all, all are gifted with a marvel- 
lous perfection of spiritual being, of which 
we are ourselves incapable. "He maketh 
His ministers a flaming fire : " i.e. they have 
a burning intensity of spiritual being ; they 
are as near as created beings can be near to 
the Uncreate. Consider their powers, able 
to do in a moment that which costs us 
laborious toil ; gifted with strange powers ; 
"then did the angel do wondrously." Or, 
if you would rise to the thought of the per- 
fection of their powers, consider the perfec- 
tion of angelic worship. Form a scene, in 
your imperfect way, of the angelic worship 
after their creation, when all the " Sons of 
God shouted for joy." Picture the mysterious 
adoration of the burning spirits, the most 
perfect beings God created. 

The second point is no less essential. 
What was the sin of the fallen angels ? In 
proportion to the* perfection of a piece of 
machinery is the easiness with which it may 
be thrown out of gear, so in perfect beings 
it required, it may be, only the deflection of 
the will to cause their ruin. The cause of 
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the angels' fall was the deflection of the will 
from the love and worship of Him by whom 
they were created, the turning their gaze on 
the perfections with which He had endowed 
them. 

Pride is the subtlest of sins, a sin more apt 
to assail lofty natures than grovelling ones. 
Pride is the turning the praise due to another 
to ourselves as source. If any single angel 
attributed the perfection of his action or 
being to himself, it was a detraction from 
the praise which God demands as His right 
This fall of theirs was possible to them, 
though they were what they were, and in 
His immediate presence. 

Just as they tell us that sometimes the 
perfectly simple mechanism of the magnet, 
which should ever point north, by nearness 
to iron is deflected and so misguides, so the 
perfect being should ever point its praise to 
its source ; but when it deflects to what is 
inferior, it does so to its ruin. 

Take a third point, for therein you are 
studying God's dealings: "The irrevocable- 
ness of their fall." Adore humbly in your 
meditation the eternal justice. Do not dare 
to question by your own small intelligence 
the severe justice of the King. 
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You remember the story of the body of 
the criminal in olden times, with a paper 
attached to the breast, " Let pass the justice 
of the king." In these lost angels recognise 
the sentence of a tribunal whose decrees are 
inscrutable (how shall we judge? shall not 
the Judge of all the earth do right?) and 
let pass in your thoughts the justice of the 
King. 

Pass to the irrevocableness of the fall from 
God. Picture a soul divested of earthly sur- 
roundings, no longer clogged by the body or 
by the standards of the world — it must de- 
velop in any direction in which it once begins 
to grow, as a plant may be dwarfed which 
yet in wild woods would grow luxuriantly 
in any direction in which its growth began. 
So in the spiritual world, if once spirits turn 
from the source of all holiness, there can only 
be unrestrained luxuriance in progressive evil, 
and therefore the fall of such spirits must be 
irrevocable. 

Mark the dealing of Almighty God. There 
are times when His justice blazes out on the 
most perfect beings He has created. 

I would bring out for your own souls the 
fact that the most perfect beings may fall — 
that when they fall God's justice judges ac- 
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cording to their knowledge, with tremendously 
severe justice. Turn to Adam's fall, and take 
some such points as these. 

The difference between Adam and the an- 
gels was that he was subject to death, being 
of a more imperfect nature than they on one 
side of his being. Death was the first mani- 
festation of God's intense mercy to man — 
view death in that light The mere gift of 
death is one of the marvellous and unex- 
pected mercies of God to mankind. Death, 
from which men shrink, was one of the 
mercies of Almighty God, because had He 
not endowed humanity with the power of 
death, the sin of man had been as irrevo- 
cable as the fall of the angels. 

The great power of death was contemplated 
when man was made of the dust to which he 
was to return. Hard and cruel as the process 
seems to the thoughtless, it is nevertheless ^ 
mighty monument of the eternal mercy of 
God, that He made the immortal spirit of 
man tenant of a body which could pay a 
death to Himself 

The sins of men are not irrevocable, be- 
cause of the death of Jesus Christ. In the 
moment of the creation of the first Adam 
there was rising the beautiful ideal of the 
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life and death of the second Adam ; there 
was being planned in Paradise the Passion, 
and the dust of Eden was prophetic of the 
dust in Joseph of Arimathea's tomb. 

Take some other point — a second point in 
this second division. 

We saw that the fall of the angels was, as 
we suppose, some deflection of the will — 
.pride; but in the sin of Adam there is a 
singular mixture and conflict of motives, 
which make us feel as if we could not 
understand it One thing comes out as we 
meditate, viz., that it was not exactly the 
kind of sin we should suppose would have 
brought such consequences. A disobedience 
— not a sin that would be called in popular 
theology a grave sin. Nine people out of 
ten would say, " I hope I may never do 
anything worse." 

When you think of Adam's sin, do you not 
feel, "What a little sin to cause such an awful 
judgment !" Put it from a religious point of 
view. We are so blinded, so callous, that we 
do not count small things sin, and when we 
meditate on Adam's sin we at least underrate 
it. It is good for us who know that we are 
exposed to the ravages of sin, to study sin in 
its origin. As doctors at the time of an 

H 
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epidemic spend hours in trying to discover 
the germs from which the disease comes» so 
though we cannot pierce the mystery of the 
origin of evil, let us study how God regards 
sin when we see it in its germ in Adam's sin. 
A disobedience! one disobedience! But let 
us look for a moment from the point of view 
of heaven at a disobedience. It is a created 
will clashing against the Eternal Will— a 
creature removing itself out of the circle of 
Eternal Good. It is the assertion of inde- 
pendence — the proclamation of a rebellion ; 
it is the setting up of a republic in the soul, 
when there exists, and ever shall exist, the 
Eternal King in spite of the impatience of 
earth. It is the assertion of equality between 
God and man. Regard sin as, in some sort, 
a proclamation of a blasphemous equality 
between our wills and the one Eternal Will 
— our goodness and His. It is an ignoring 
of God, it is a blotting out, an annihilation of 
God. Hence its deadliness ; it may be but a 
small thing, so is the fever germ, but it is the 
prolific parent of woe. Here is the germ in 
a trifling disobedience, and the result is the 
death of the human race, the death of the 
Son of God, and the eternal loss of millions. 
But, as you study this primal disobedience, 
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do not forget the personal share you have in 
this matter. These two meditations, turned 
to ourselves, both bear one upon another. In 
your questionings about these eternal facts, 
do not mistake. We are not attempting to 
fathom . mysteries, to search into the origin of 
evil, but to say, " Is not there a likeness be- 
tween my state and that of these angelic 
beings and the first father of our race.?'* 
There is the same quiet and unostentatious 
judgment of the lives of men now, that 
reproduces, in many features, the trial of 
Adam. 

Paradise was a beautiful tropical garden, 
its flowers and trees were such as a botanist 
could classify, the animals Adam named were 
the same as those we see ; all looked com- 
monplace, and yet in this commonplace 
garden of the world was going on the 
eternal destiny of millions ! So in this 
humdrum life of ours, in these days in 
which we say nothing important is going 
on, in and under all these, the same eternal 
question is being tried for us of the same 
obedience or disobedience — it is ever the 
human will being tried by the Eternal Will, 
and the eternal judgment goes on. 

There are moments in which we make our 
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eternal choice — in which we knowingly erect 
our will against God, and by our own delib- 
erate act hurl God from His throne. 

This meditation is not the study of the 
fallen angels, or of Adam, because of the 
mystery of evil, but of yourself as mirrored 
in them, and the circumstances in which you 
resemble them in the eternal mysteries of 
God. God reproduces Himself. Do you 
think that the history of the individual soul 
is the only diverse thing } The history of a 
soul is the rejection or the choice of God 
Study, in your own lives in the past, the 
many instances in which alniost there has 
been the probation of Paradise over again. 
Notice the first clash of your own will with 
God. Go back to your first grievous sin, 
and study it before God. Say before Him, 
" I remember my decisions, * I would not,' or 
' I would,' cost what it might : I said if hell 
depended on it, hell it should be ; but I was 
determined I would or would not do this or 
that.*' 

Mark the unutterable mercy of Almighty 
God. The angels' fall is irrevocable ; to you 
is ever appealing the voice of the love and 
mercy of God. Why does He make you to 
differ ? Because He sees in you the likeness 
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of Jesus Christ: in Him, through Him, comes 
this difference. 

Recognise the intense deadliness of sin, and 
search in your hearts for instances of those 
sins and deplore them, for sorrow must follow 
sin. It is a law as certain as that night 
follows day, for that is no light thing that 
cast from heaven perfect beings, that mystery 
under which earth languishes, and which 
has produced so many forms of misery and 
death. 

O God, Who didst in Thy dread justice 
pronounce eternal and irrevocable sentence 
on those perfect beings Thou hadst formed 
for Thine honour, have mercy on us creatures 
of earth, who have again and again out- 
raged Thy majesty and committed the 
treason of sin, and deserved Thy severest 
displeasure. 

Thou seest that we wear the flesh which 
Thy Son has taken ; we offer Thee Him, 
that for His sake Thou mayst have mercy 
upon us. We offer Thee His spotless life. 
His spotless thoughts in atonement for our 
vile thoughts, His beautiful words in atone- 
ment for all our sins of word. His blood is 
upon us ; Thou seest in us the faint relics of 
His image ; for His sake spare us. Give us 
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such insight into the hatefulness of sin that 
we may loathe it as it deserves, and if we 
hate it not as we should, here we offer Thee 
Thine Own holy hatred\of sin ; a hatred that 
incarnated itself in Thy Son, and bled on the 
cross of shame. 




MEDITATION 11. 



Tuesday Afternoon. 



You have followed me, my dear brothers 
and sisters, so far by your private medita- 
tions. You have brought yourselves face to 
face with that one fact, that dread mystery, 
what sin is. And so now still I want you to 
consider some simple thoughts on the same 
subject from another point of view. You see 
in those two meditations these characteristics : 
1st, the intense malignity of sin, a malignity 
hard to impress upon ourselves ; 2nd, the 
fertility of sin, not only as to producing other 
sins, but also that fertility which spreads its 
consequences in a far-reaching way, and its 
mysterious attractiveness, contrary to all 
common sense. To me there is nothing more 
dreadful than this attractiveness of sin. No- 
thing justifies more than this that figure of the 
magnet I used in the morning; as there is some- 
thing in iron which attracts it, so there is some- 
thing in sin that attracts ourselves, contrary 
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to our knowledge, our reason, our common 
sense, our desires and better selves. 

Take up a side of that meditation as to the 
consequences of sin. "Adam hid himself" 

As there is a malignity, a far-reachingness, 
and an attractiveness, so also is there some- 
thing about sin of a specially secretive cha- 
racter. When once it has gained an entrance 
into the heart, it will allow of. anything, of a 
good deal of religion even, so long as a cer- 
tain recess of secrecy be kept from God. 

Study this in the words, "Adam hid him- 
self.'* Conscious of guilt, he answers with a 
reserve which God breaks down, by a series 
of questions and appeals to the soul for entire 
trust in Him and acknowledgment of its sin. 

It is a law that, as sin desires to separate 
us from Almighty God, so the counteracting 
power on our side must be the entireness of 
childlike simplicity and trust in Him from 
Whom we have fallen. 

When I spoke of ourselves as fallen from 
Him, I had no desire to disquiet any who are 
here. I desire merely by deepening the in- 
sight into sin, so to deepen the ground of 
repentance, that the after work of holiness 
may be raised on it; that having seen our- 
selves we may turn with confidence to God, 
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• 
and may not be hiding ourselves consciously 

or unconsciously from Him. 

In the cool of Retreat God walks and asks, 
" Where art thou ? in union with My purpose 
or not ? Where, in thy aspirations and long- 
ings, art thou, O Christian soul ? " and the 
answer must be the answer of confidence, the 
answer of love. 

I should like to use my privilege of break- 
ing the sequence of our meditations and begin 
as it were a new chapter in your thoughts. 
Let us go back, in order to clear at a bound 
a difficulty in our way to that thought, viz., 
that as it was one deflection of will that 
caused the angels* fall, as it was one disobe- 
dience in Adam, so especially dreadful is one 
single mortal sin on our part. 

As we have contemplated the fact in those 
two cases in our meditation, let us contem- 
plate the misery of a lost soul which realises 
the fact that one mortal sin caused its ruin. 
" One sin lost heaven ; one sin was the turn- 
ing point in my career; one sin closed the 
avenues of after grace ; and I, I am lost for 
the sake of that one sin ! " 

Imagine the agony, the intensity of the 
suffering of that soul at the irrevocableness 
of the past predicting such a future ! and say, 
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" Such might be my case but for the love, the 
grace, the mercy of Almighty God." 

There is one particular method by whidi, 
if this kind of meditation fails you, you could 
arrive at an easy mode of going the same 
way. There are seven particular histories in 
Holy Scripture of seven great sinners, most 
of whom by the mercy of God were turned 
to great saints. Each one of these seven sin- 
ners forms a different meditation in the three 
great classes of sin, in which you might easily 
preach to yourself on your knees in medita- 
tion before God for weeks or months. 

The three great divisions of sin are — ^the 
lust of the eye, the lust of the flesh, and the 
pride of life. 

Let us classify the seven instances : 

I. S,Matt]iew and Zaccltetis may be made to 
illustrate the lust of the eye ; the Magdalene, 
the Samaritan woman, and the woman taken 
in adultery, the lust of the flesh ; the penitent 
thief and S. Paul, the pride of life. 

So from an entirely different side we ap- 
proach the same subject, saying to our- 
selves, as it were, "I place myself on the 
anvil, that God may smite me by the exam- 
ples He gives me in His word :" that in my 
ears may be reiterated the lesson of the hate- 
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fulness, the exceeding hatefulness of sin. 
Let me help you in those meditations which 
you will afterwards, it may be, frame for your- 
selves. Let us group together S. Matthew 
and Zaccheus. Both of them form medita- 
tions for those who feel that their temptations 
spring from this world*s business and this 
world's goods, and I may say that they are 
most hopeful meditations ; the Divine com- 
ment on those words of our Lord, "How 
hardly shall they that have riches enter into 
the kingdom of heaven." In these two cases 
we see that which is rare in those thus held 
with the lust of the eye, that rare docility in 
S. Matthew, who obeyed at once ; and that 
intense eagerness in Zaccheus in his desire 
to see Jesus. 

But what are the points on which the medi- 
tation turns } In the one the readiness of the 
forsaking all, and, I think, in the other the 
sincerity and completeness of restitution. 

S. Francis de Sales says, speaking of this 
readiness, "It is possible to be gluttonous 
over cabbages and ascetic over partridges," 
and I know nothing that better expresses 
my meaning as to possessions. The mere being 
poor is no grace, the mere being rich no hin- 
drance ; it is the being ready to forsake all 
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when the word comes, the holding earthly 
possessions so loose as neither to possess 
them in one's interior spirit nor to cast them 
away till He bids. 

I seem to see in this meditation on S. 
Matthew that which people in the world want 
to grasp, viz., that there is nothing in the 
absolute possession of wealth that unfits us 
for religion, it is the manner in which the 
heart makes wealth a god, claims homage be- 
cause of it, exacts courtesies and superiorities 
because of its possession, and does not hold 
itself indifferent to its claim. Only realise in 
what a dreadful confusion S. Matthew left the 
receipt of custom : people said he was mad, 
that he had gone off to follow Jesus ! It is 
because there is so little of this spirit in the 
world that there is set up in it the idol of 
wealth and of respectability, to which every 
one, from highest to lowest, bows down. The 
meditation on Zaccheus turns on a certain 
divine curiosity about our Lord, a desire to 
see Him and a willingness to restore fourfold. 

This second point teaches us that desire is 
useless unless it bear fruit ; a most necessary 
lesson for these days, when the morality of 
the world is "sin so long as you are not found 
out," whereas that of the Gospel is "restore 
fourfold" 
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II. 6*. Mary Magdalene and the Samaritan 
Woman, — Here the first point is our Lord's ex- 
cessive tenderness to those thus tempted or 
thus fallen, a hint to ourselves in our own hard 
dealings with others, and a consolation for 
the tempted. When one groups the three of 
whom I spoke* and sees our Lord's treatment 
of them, one is perfectly lost in admiration at 
His love. And yet, on the other hand, there 
is nothing but the sternest injunctions to the 
tempted that it must be a case of " Go and 
sin no more." Our Lord's tenderness will 
not tolerate in us that which He will not 
allow in others. "We are no favourites of 
an Eastern king, who allows in us what He 
will punish in others."t 

In our Lord there is stern justice combined 
with the tenderness that says, " Thy sins be 
forgiven thee." Study the whole history of 
those classed together, and you will see that 
our Lord speaks with tenderness, but with 
the utmost justice at the same time. 

III. Take the last two instances which 
come under the pride of life. The peiiitent 
thief is to my mind an instance of that 
character which is very common in the world : 
a man whose whole aim was the good of his 

* Page 106. t The Rev. R. M. Benson. 
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country from a low and secular point of view. 
This man whom we call a thief was nothing 
more nor less than an armed robber, a rebel 
against the Roman government. 

The point of meditation is this — Lower 
views of usefulness, unsanctified, see to what 
they bring us. There is something beautiful 
in the love of country, but see whither it 
conducts us without God's grace, and how 
it needs at the last a perfect recognition of 
"Remember me when Thou comest into 
Thy kingdom." The poor thief on the cross 
had after all to forego his plans; was de- 
feated in every hope for Judea, and got 
nothing for his pains but four nails and a 
cross, till he turns his head and says, "Lord, 
remember me." 

So it will ever be with all schemes of mere 
philanthropy, if you plan them because you 
like them or merely to serve man, sooner 
or later you will find yourself on the cross 
of failure. But if you plan your life for 
Jesus Christ, then you will not only be 
sure of a remembrance in His kingdom, 
but sure too that He is with you through- 
out. Failure then is blessed success ; human 
gratitude } you did not expect it ; human 
reward } you never wanted any. It was 
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Jesus first and Jesus last, and with Him 
there is neither failure nor success, for 
He started it, and He knows what comes 
of it 

IV. Or take the conversion of S, Paul^ 
Study the particular sins which beset Church 
people. One particular characteristic about 
S. Paul is a certain sort of fierceness which 
makes the secret of his success, the strength 
and weakness of his character, and which yet 
partakes of sin. "Breathing out threatenings 
and slaughter." I want you to meditate spe- 
cially on all that unrestrained, uncharitable 
way of putting truth which is common among 
Church people.' S. Francis de Sales says, 
"A truth that is not charitable proceeds 
from a charity that is not true." This fierce- 
ness of S. Paul's, see how it is still working 
in the world; how we sin, for instance, in 
dealing with Dissenters; how a certain class 
of Church people sin by their unchari- 
table words, talking of these people as 
"too low," those as "not sound," and the 
like. One of the great evils of the day is 
its bitterness — its fierce, persecuting, bigoted 
bitterness. Meditation on S. Paul tells how 
these bigoted people are fit persons for 
the Church of God when they are changed, 
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converted — not unless — not the less does S. 
Paul make mention to the end of his days 
of himself as "I who persecuted." The dying 
looks and words of S. Stephen haunted him, 
and though he could never part with his 
enthusiastic warmth, yet he never forgot his 
early mistakes from bigoted zeaL 

So remember in your meditations that this 
bigoted zeal springs from the pride of life. 
Examine yourselves and deplore before God 
all that mere joying in the possession of life 
as an agent of selfish enjoyment. What is 
this } It is neither more nor less than saying 
that your life is specially for your own enjoy- 
ment — it is not true, " You are not your own, 
you are bought with a price," etc. 

Suffer another word on temptation to lux- 
ury, not merely in its grosser forms of bodily 
evil, but also in the subtler forms in which 
that sin secretes itself 

The special evil in sin of the flesh is its 
instinctive tendency to secrete itself, however 
religious the person may be. The history of 
the Samaritan woman brings this out, "I 
have no husband," she says, with that affec- 
tation of simplicity so common in a woman. 
You remember how our Lord, by one scath- 
ing word, " Thou sayest right ; thou hast no 
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husband," reveals to her her whole inner 
vileness, shewing that soul that there was no 
chance for its salvation except in an openness, 
an absence of concealment which should tear 
down all sham veils between Him and her. 
So in that sin there is nothing for it but entire 
openness with God (or him who is to us His 
representative) ; it is the mdst suicidal policy 
to conceal anything, however shameful. You 
remember when the woman stole a cure from 
the hem of His garment, our Lord would not 
let her go ; He turned round and said, " Who 
touched Me.^" although the disciples insinuate 
that it was foolish to ask such a question in 
such a crowd. There is in sin a secretiveness 
which God wills not. He will have an entire 
openness. 

There is just another note I wish to give 
you on the lust of the eye in the sense of 
possession. There is a mode of planning, a 
mode of arranging everybody and everything, 
so that one will rules all, and that will our 
own. There comes out of your meditation an 
ideal of a life not guided by " the lust of the 
eye," an ideal life contemplated only there 
where perfect life is to be contemplated, in 
the person of Jesus Christ. 
. It may be our work hereafter in eternity 

I 
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perhaps to contrast what we have been think- 
ing of these three classes with the sinlessness 
of Jesus Christ. 

In your spiritual work to-day ask your- 
self, " Is there anything wrong in me ? have 
I anything to learn ? Speak, Lord, for Thy 
servant heareth." 




MEDITATION III. 



Tuesday Evening. 



I HAVE been speaking on our contem- 
plation of sin in Adam's fall, the fallen angels, 
and of sin as recognised in seven scriptural 
types. 

The first hint I would give you this evening 
in working at this particular stage of spiritual 
life, another artifice, is to contrast ourselves 
with the saints. Study the characters of the 
saints as we read of them, divesting them 
of that legendary character with which one 
branch of the Church has so surrounded them. 
Divested of myth, one or two points do come 
out in the lives of the saints, which are 
singular illuminations for us as to our own 
deficiencies. 

I. Take first the gift of tears : there is no- 
thing more marked in the histories of saints 
than their power of sorrow over sin. 

You remember the story of the penitent 
confessing to S. Francis de Sales, who, because 
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he spoke with hardness, on looking up, saw 
the saint sobbing bitterly. He asked him if 
he were ill, and why he wept; and the answer 
was, " I weep because you do not." There 
are scores of such instances where the inter- 
ests of Jesus Christ were so dear to the saints 
that the slightest injury to Him brings forth 
from them real sorrow. 

Notice that our tears are, for the most part, 
sentimental tears. We weep at the closing 
act of a play at the theatre, at the third 
volume of a novel, over our own losses, and 
the deaths of friends ; but we have but few 
tears for the persecutions of the Church, for 
insults to the Blessed Sacrament, the sins of 
priests, the failings, of the episcopate, the 
alienation of the people for whom Christ died. 
If you weigh these things you will see that 
we do not enter into the heart of Jesus Christ ; 
there is something wanting, and that some- 
thing is a Divine gift, the gift of tears which 
flow from a right cause. Let us not rest till 
we feel at least as much sorrow over the 
death of souls as we feel over the fictitious 
deaths recorded in fictitious histories. 

n. Notice their defiance of conventionali- 
ties; the utter contempt they threw on popular 
modes of religious thought, or the popular 
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fashions of their day. The world was no 
bondage to them. How freely they offended 
the world! with what converting audacity 
they trampled under foot all that the world 
thought they ought in any given circum- 
stances to do ! Called to great undertakings, 
they go without regarding consequences ; they 
surrender posts the most desirable, and go 
to do what seems impossible, and succeed. 
Study the lives of the saints and see that 
which dwarfs our own lives so immeasurably, 
their contempt of the world ; and again, that 
they were so penetrated with the interests 
of Jesus Christ that they were all called to 
advance the standard of Jesus Christ against 
the opposition of the world. 

III. Their marvellous works, — When one 
reviews one's life in Retreat, what so entirely 
shames us as their business, their usefulness t 
You hear of one who takes a book of devo- 
tions -and a Bible and converts a nation ; you 
hear of another who out of scantiest materials 
frames institutions and founds religious orders, 
which last to our own day. The uselessness 
of our lives, our sins of omission, come out 
glaringly by contrast with the works of saints. 

We get, as it were, so much the more light 
because they were of the same flesh and blood 
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as ourselves. They were in all respects like 
ourselves, placed in the midst of popular 
opinion, clothed with flesh that clamoured for 
ease and rest ; they differed only in their use- 
fulness, and that usefulness sprang from the 
thought that they were created for the service 
of Almighty God, and that they held it a sin 
not to work for Jesus Christ 

And not only so, but what astonishes one 
more is the incredible number of hours they 
prayed ; their habit of unwearied, persistent, 
continuous, lengthened prayers. I cannot tell 
you how it astonishes me to hear of ten hours 
of prayer in a day. Fancy ten hours, and 
that not one day, but persistently year by 
year, and mark a busy active life besides! 
Where does the time come from } What they 
lacked in the day they took from the hours 
of the night, and because of their prayer they 
prevailed. 

Do you not notice, my brothers of the 
priesthood, the difference between the ancient 
and the modern theory } It is said now that 
he is a good parish priest who is most active 
in going from house to house. The idea of 
intercessory prayer on the part of the priest 
for the people is almost lost sight of. Men 
do not see that the priesthood is set apart 
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to reproduce on earth the priesthood of the 
Son of God, that our special dignity is this, 
that we stand as the people's representatives 
to God and as His representatives to the 
people. In ancient ' times the whole idea 
extended to seven daily offices which have 
been dwarfed in modern times into two. 

Another and to me a most startling point 
is that deep, real, and evidently heartfelt con- 
trition that the holiest, I say advisedly, the 
holiest of saints felt. S. Catharine of Sienna 
wonders why the wrath of God does not fall 
upon her city because of her sins ! — she who 
was probably as near the angels as it is 
possible to be in this life. One wonders 
how long she had contemplated the holiness 
of God and her own small sins! And we 
who sin daily and hourly more than she did 
probably in a week, we have no contrition, 
no tears! and really look down on others 
as though we were better than they! In 
proportion as sanctity grows, so also grows 
our sense of our unworthiness, and corre- 
spondingly our love and charity towards 
others. Tell me who are hard towards 
others and I will quickly tell you who are 
imperfect themselves. Tell me who is in- 
dulgent to, and who makes extenuations 
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for the faults of others, and I will tell you 
who is a saintly person. 

So among the artifices to advance in spiri- 
tual life there is none more useful than the 
study of the lives of holy men and women, 
for we must needs ask why we differ, and 
whether we will tolerate that difference, 
while God is so lavish of His grace. 

Now let us turn over a new leaf and begin, 
as it were, a new chapter. There is a medi- 
tation which will well close this day, no less 
a one than that simple and oft-told parable 
of the prodigal son. 

The application of the details each must 
fit to their own lives; but see how easy a 
meditation it is, to apply to ourselves, what- 
ever our state may be. 

The prodigal son is yourself You will 
say perhaps, " Well, scarcely ; that is rather 
overstrained." Yet see in those goods which 
we have asked from our Father, see how each 
one of us is a prodigal before God. Our 
baptismal grace which is in many lives 
almost a forgotten thing, taken into a far 
country and squandered, although it is the 
outcome of the blood of Christ ; that con- 
firmation grace we received so carelessly, it 
was our Father's portion of goods which 
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we spent in riotous living of some kind; 
that grace of our vocation, whatever it might 
be, was a gift, a portion of the goods of 
our Father's house, the beautiful gift of the 
priesthood; or that other gift of secular life, 
the grace of the married life; or whatever 
our life-gift may be, all were gifts : and how 
have we spent them, in a far country, on 
ourselves, in riotous living? Or did we 
strive to satisfy ourselves with husks having 
joined ourselves to a citizen of that country ? 
The country is the world. Have we joined 
ourselves to mere idleness and in the spirit 
of a vile Erastianism? Have we as priests 
sought mere promotion, not sought the 
honour which cometh from God ? Or as 
seculars, have we aped the fashions of those 
above us in rank, copied their dress, or joined 
ourselves to the evil fashions which the 
world by its leaders sets us? Or by low 
aims and low standards, have we lowered 
our Churchmanship because of the world? 
Then we have joined ourselves to "a citizen 
of that country" — we have been trying to 
satisfy ourselves with husks. 

There is no need to go into a "far country," 
it may be done in our homes, our churches, 
round our very altars. When you make 
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confession a mockery by concealments or 
by your insincerity, or sin by your careless 
preparations and thanksgivings over Holy 
Communion; when you have made these 
husks, then is the parable of the prodigal 
son reproduced in you; when your family 
prayer is a mere mockery of Almighty God 
you have reduced religion to a husk; when 
you have made your standard of prayer the 
lowest, and your standard of recreation the 
highest, then you have reduced Jesus Christ 
to husks. Our poor miserable soul is blanched, 
starved, fed on the husks of absolutions that 
were no absolutions, communions that were 
no communions. No wonder we begin to be 
in want. Such lives are a blasphemy ! 

What have we to do.^ '*I will arise and 
go to my Father," is as true of us as it was of 
the prodigal son; we, poor tattered beggars, 
God's outcast children, we must go to Him 
in the spirit of this prayer whatever our 
spiritual state may be. We have felt this 
day, as perhaps never before, that there is 
indeed need of rousing of our powers, and 
we too say, *'We will arise and go to our 
Father." In your meditation do not fail to 
recognise as over you, each one of you, that 
incident of the father running to meet his 
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son. That is, God hastening towards you, 
if the parable be a representation of the 
mind of the Father. 

The Father has this as a special mark of 
His conduct towards us: that He runs to- 
wards those who turn to Him, falls on their 
necks, kisses them and says, "Bring forth 
the best robe," expressing the fact that turn 
when we will, there is hope and acceptance. 
It were a poor end to our day's work to 
dwell on the hard and severe line of holiness 
of life, if I. did not end as I ought with the 
most tender thought that the Father hastens 
towards His children. Tattered and torn 
with want may our souls be, but He is 
full of yearnings over His children, the 
yearnings of Almighty God. Who can ven- 
ture to detract from those words which speak 
the yearnings of the Eternal Father over the 
children whom He has created } And so 
I leave this day's work with the God Who 
has put the words into your hearts ; let your 
last attitude as your last prayers be, if not in 
the words, in the spirit of the returning 
prodigal, and say, "I will arise and go to 
my Father." 

Always when for your own spiritual needs 
you use again these meditations, remember 
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that those are hallowed prayers which always 
have been powers with God; when one set 
of words have prevailed with God and given 
expression to the longings of the contrition 
of saints, it is a bad sign if we cannot use 
them for the same purpose. Those seven 
penitential Psalms for instance, so univer- 
sally adopted by the saints as expressions 
of contrition. . . . The saints seem to have 
placed them as it were, at our feet with 
a gesture we cannot safely neglect. When 
we want contrition, or words to express con- 
trition, there is a spirit in tho^e Psalms 
which only needs patient use to evoke. . . . 

Our hearts are too often like wayward 
children who long to speak, but are held 
back by pride or nervousness; so a dumb 
spirit locks the door of our lips. When we 
are thus possessed by a dumb devil, the 
spirit of the penitential Psalms will exorcise 
the fiend. When your heart has no words 
of its own, take upon yourself some figure 
of Holy Scripture, cry to God sometimes 
as the penitent thief, or as S. Mary Mag- 
dalene, or as the prodigal son . . . open the 
flood gates of speech, because His heart 
knows every fibre of your own. Speak to 
Him as a bound criminal who pleads with 
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igony for mercy . . . keeping before you the 
reality of His justice, and the deep tenderness 
Df His created love. 

O Lord God, in* Whom we live and move 
and have our being. Who hast created us for 
Thine own glory, have mercy upon the work 
of Thy hands. Graft in our hearts deep 
sorrow, open our eyes that we may under- 
stand what we are. Give us of Thy mercy 
understanding hearts, a fount of tears, true 
repentance, a firm resolution before Thee. 
Shew us. Lord, what we are in Thy sight, 
and then conceal the depth of our misery 
lest we despair. Turn us, dear Lord, to Thee 
and give us strength to turn to Thee. Do 
Thou run towards us that we may feel the 
arms of Thy love around our neck and the 
kiss of Thy welcome, making earth once 
more our Father's house. 




MEQITATION IV. 

Wednesday Morning. 



SHORT MEDITATION ON THE TWO 

STANDARDS. 

In imagination form a vast plain. At one 
end is planted the standard of evil ; round it 
throng the powers of evil ; they are busy 
marshalling their forces, sending forth emis- 
saries, gathering in adherents, distributing 
their rewards, the honours, riches, pleasures 
of this world. At the other end of this vast 
plain is raised the banner of the cross, and 
the form of the Son of Man is surrounded 
by His disciples. In gentle words He bids 
them follow Him. He distributes sorrows 
and tears, needs and necessities ; but inward 
peace, contentment and love beam out of 
their faces, as they gaze on Him to Whom 
they are called. 

Thou seest, O my soul, the faint picture of 
that which earth really is, namely, the battle- 
field of two armies. Thou standest between 



Meditation IV. 127 

two hosts, allured to give allegiance to the 
Lord of Light or the prince of this world. 
O Jesus, Captain of our salvation, Thou bid- 
dest us take up our cross. Give us grace to 
follow Thee whithersoever Thou goest ; give 
us grace to turn a deaf ear to all allurements 
that would turn us from Thy service, and 
keep us true to Thee, O Captain of our sal- 
vation, to our dying day. 

ADDRESS. 

I spoke yesterday of the purificatory way, 
and so I want to devote to-day to the via 
illuminativay the way of illumination ; and 
there is a particular difficulty which makes 
me throw myself on your prayers for sup- 
port, and that is the difficulty of speaking 
on points with which you are more familiar 
than myself Now the whole idea of to-day, 
as an advance in the spiritual life, is grounded 
on those words which describe our Lord as 
"the Light which lighteth every man who 
Cometh into the world." There is a depth, 
and a' power, and a reality in those words not 
appreciated by the world, and we with diffi- 
culty enter into them ; they are no mere 
flourish of rhetoric, no pretty borrowing of 
an elegant figure of speech. They express 
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a deep, deep truth. Xow it is the compre- 
hension of this truth, which constitutes the 
advance from the stage which is concerned 
mostly with our own contrition, into that 
other stage which is concerned with the per- 
son, being, life, laws^ heart, of Jesus Christ 
You must forgive broken thoughts and im- 
perfect teaching on my part, but I know I 
am speaking to those who can take up the 
least word or hint, and develope or apply it 
as they have need- I think then the first 
meditation you should make is a meditation 
on that plan of the Incarnation which sets 
the law of this life of light and love. 

It is a perfectly easy meditation to make, 
if we fasten our thoughts on three different 
points, and hear and see what goes on in 
each. 1st, the Divine Three Persons in 
heaven, planning the Incarnation to be the 
salvation of mankind, at the same moment 
mankind spread out as a map before their 
eyes — all the vast scene of human activity — 
human sin. They see it all, and in their 
love plan the eternal laws of the Kingdom 
of Light. 

From another point of view you behold the 
angel in the cottage of Nazareth, asking the 
consent of the Virgin Mother of Jesus, and 
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hear the momentous answer on which the 
world's salvation hung. From all three 
points, heaven, Nazareth, and the corruption 
of earth, taken all together, we gather a 
wide view of what was going on — how God 
is planning a kingdom, and what must of 
necessity be notes and marks of that 
kingdom. 

Turn from this, and follow me in another 
meditation. Seeing that our Lord comes to 
establish a reality of a kingdom in the hearts ' 
of men, with real laws — He Himself the sum 
— the light — it can only be through careful 
and spiritual study of the mind of Jesus 
Christ that we arrive at the laws by which 
His kingdom is governed. 

Our next point is the Nativity. " Old 
thoughts,'' you will say. Yes, but thoughts 
never exhausted, . or to be exhausted by us, 
for herein you study again the three points 
of which we were speaking yesterday. As 
yesterday we saw the three temptations 
under which sin ranges itself most easily, 
so here we study the counteracting influ- 
ence — how, when Jesus Christ comes into 
the world to lighten its darkness, He re- 
bukes its maxims and acts contrary to its 
laws. Take the lust of the eye — what place 

K 
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has it in the Nativity? One's eye longs 
to see Him in the regal palace of David, 
worshipped by the High Priests; to see 
offered in the Temple thousands of rams 
and bullocks as a thank offering. One longs 
for a ceremonious pomp to surround the 
Nativity of Jesus Christ, and you know the 
external meanness and contempt of His birth 
from a human point of view. This is the 
*' Light which should lighten every man," this 
the setting up of the kingdom in which we 
are ; this is the teaching of the Son of God 
as to what He thinks of riches, as to what 
He thinks is due to human flesh. 

Notice how deliberately He selects every- 
thing so as to avoid all that panders to the 
lust of the eye. His mother, though of royal 
blood, is betrothed to a common carpenter; 
although of good descent, they live in a town 
which, from the stupidity of its inhabitants, 
was itself a degradation. He selects humanity 
after four thousand years of moral degrada- 
tion, as that to which He would be kin ; and 
of all people He selects the nation of the 
Jews, who were objects of contempt to the 
Roman world as those to whom He would 
come. He selects His worshippers, His nation, 
His disciples, from the very lowest of them. 
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Therein is the moral and spiritual "Light 
which lightens every man that cometh into 
the world/' but the world loves its own dark- 
ness. 

Again, on a different day you may take the 
same meditation from the side of application 
to the lust of the flesh, and from the Nativity 
gain the same illumination as to the mind of 
Jesus Christ. 

And here again notice that our Lord is 
perfectly hard and unsparing, because human 
flesh has to be dominated ; because He has 
to enlighten the world regarding it ; because 
disobedient to the calls of reason, it has its 
own unreasonable attractions towards sin; 
and because of its own restiveness it must be 
curbed with bit and bridle, lest it fall upon 
us. Notice in our Lord's Nativity His treat- 
ment of all that concerns human flesh. He 
spares not His mother the weary journey to 
get to David's city, to arrive with no welcome, 
no home, an outcast in the streets. Herself 
the tabernacle of divinity, the hope of the 
human race, put in a stable ! Himself laid in 
a manger-cradle — a stone trough for cattle ; 
the floor of the stable earth or stone; the 
surroundings the common surroundings of 
beasts herded in a hut or cave. I ask, Can 
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human flesh condescend lower in the person 
of Jesus Christ than to the odour of a stable, 
tht sights and sounds of herded cattle in a 
hut? Can the Light that lighteneth every 
man that cometh into the world blaze with 
greater beauty than here where He stamps 
beneath His feet all, even in its most innocent 
form, that might pander to the lust of the 
flesh ? 

We might have said, "There is no necessity 
that He should be born in a stable — let Him 
be born in a house; let all be done, if not 
suitably to His dignity, at least respectably." 
How our Lord spits, as it were, on this idol 
of respectability. Unless He shews that the 
flesh is not the law to be consulted. He is not 
the Light of the world. It is as if He said, 
" When I come into the world the first light I 
let fall upon its darkness is that human flesh 
shall not be pampered." 

HL Take the same meditation again, and 
apply it to the pride of life: that pride in 
the possession of powers whether of intellect, 
influence, physical beauty, or whatever we 
pride ourselves on. Study it in the manger- 
cradle. Contrast your powers and the powers 
of the Eternal Son of God. What unutterably 
winning speech He could have uttered, and 
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mark, for months, He is speechless as a babe 
— the Divine wisdom is absolutely annihilated 
at His conception, and after His birth He 
condescends to that marvellous mystery of 
growing in wisdom as in stature. I cannot 
tell you how marvellous it is to me, that 
Incarnate God does not flood His humanity 
with all His Divine knowledge, that He takes 
the infancy into God first, and the infant 
speechlessness into God — ^the infant with its 
want of powers of intellect and knowledge ! 
and slowly into the Divine Child^s mind, step 
by step, grows the knowledge of earthly 
things; and remember that He does not 
avail Himself of all His Divine powers even 
to the end. 

There are many curious points about the 
ignorance of our Lord's humanity — what a 
marvellous condition that He should allow 
His humanity to be placed on a level with 
our own, and positively learn by slow degrees 
as we do, learning the distance of objects 
from the hand and the eye, and the pro- 
perties of things which He Himself created ! 
I do not know a more eloquent rebuke to 
pride of intellect and its fond boasts of supre- 
macy than this, that when " the Light which 
should lighten every man that cometh into 
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the world" came into that world, it was to 
learn speech at His mother's mouth, from her 
to learn words of prayer, 'to learn the pro- 
perties of the very things He had Himself in 
eternity planned and made. There must be 
a beauty in subjection, a beauty in obedience 
or the very Light of life would never have 
stooped to wear a child's form, a child's 
knowledge, a child's mind. 

As an isolated remark, do not forget that 
what Isaiah points out is true of you, " a little 
Child shall lead them," so that when you 
contemplate the Nativity of Christ under 
these three heads, remember that this Child 
is your Leader — a Leader to be followed, not 
sentimentally but really, in word, deed, and 
truth. There are one or two more things I 
would suggest by the way; hereafter the 
same line of thought can be retraced, so that 
by repetition of the same lesson the retentive 
soul may master it in all its details. 

You might go over the same line of thought 
again in the presentation in the Temple, or in 
our Lord's obedience to His earthly parents, 
or in the thirty years of His hidden life. 
There is one point in that hidden life which 
cannot be too much insisted on by us — that 
hidden life of our Lord is full of its own glo- 
rious mysteries and teaching. 
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If it says one thing more than another it 
says this: that a life of prayer, a life of subjec- 
tion, is distinctly more use to the world than 
a life of activity and bustle. I suppose it 
would be useful to us all to remember this 
one point, because there is a danger, seen 
especially in Sisterhoods and among good 
people — deeply religious people. They set 
up some form of religious activity to which 
they are really called by a Divine vocation ; 
then details multiply, and in proportion as 
they multiply, forms of activity are multi- 
plied ; and bit by bit they engross all the 
mind and the time, till such people tell me 
they have no time to say their prayers, no 
time for self-examination ; the offices they 
used to say when they were no obligation 
are not said now when they are of obliga- 
tion ; and there creeps in an excited, bustling, 
fussy way of doing religious work, followed 
by a further and still more fatal declension of 
spirit — because they are so busy they are 
irritable ; because they are so quick they 
grow impatient with those who are not, and 
are snappy in speech. And yet they are 
working all the while for God ! After a time 
they tell you they are ready to break down — 
they really cannot go on. But then they are, 
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they say, the whole support of everything- 
the head of the house, the legs of the house, 
the clock of the house, the house itself, in 
fact^ — and so they cannot stop ! 

Now the meditation wanted by such per- 
sons as these is meditation on the obscurity 
of the thirty years of the hidden life of 
Jesus. Our Lord's work is done in patience ; 
done by doing nothing ; done in a calmness 
which is full of devotion. Start a medita- 
tion on the employments of Jesus Christ 
for those thirty years, and remember those 
things were working out the salvation of 
the world. 

The first thing God asked of Jesus Christ 
was to have no plan to obey the Divine 
vocation. He says first, "Lo I come to do 
Thy will." He consents to go, and then the 
law of work is God's will. When we come 
under the will of God by a vocation, we 
always find ourselves in a position most un- 
suited, as we think, to do what we are going 
to do ; it is not at all what we expected ; we 
get something foolish, as we think, because 
Divine wisdom is the foolishness of this 
world, and cannot be anything else. 

Divine wisdom says, "Go and save the 
world/* and then shuts up the Saviour in a 
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carpenter's shop for thirty years ! The Light 
that lighteneth us says that the first thing is 
obedience in the poor home at Nazareth, 
with all the discipline of poverty, with the 
monotony of daily toil — and mark this, me- 
chanical toil, the planing of wood — and all 
this when He had to save the world ! Just 
place one of those enthusiastic persons in 
such a position for a moment, what would 
such a one say ? — " Oh, I cannot stop here ; 
I must be off and save the world. I must 
go and teach some one. I am in a great 
hurry to get the great work done." Our 
Lord saws and planes wood, and knocks 
nails ! He is an example of unutterable 
patience, because of His Divine wisdom. 

If you are placed in any position unsuitable 
as you think to yourself, I ask you if God 
did not put you there, and if He did not put 
Jesus in the carpenter's shop. If you say 
your powers are wasted, I answer, "You are 
in a carpenter's shop.'' The light which is 
meant for you does hide itself under a bushel. 
No man hideth a lighted candle under a 
bushel, but God does until it is His good 
pleasure to illumine the world. He is most 
of all illumining the world when He is giving 
the lie to it — when He is teaching us that 
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He wants us not, nor our activity and b\ 
He wants submission to His will, bee 
in conformity to His will we can touch e> 
thing and every body with the mount 
moving touch of faith. 

Why were thousands converted by S. Pe. 
and S. Paul ? — Because of their confonni 
to the will of God. We may work and wori 
and never turn one soul ; or those we hav> 
turned may go back. What matters } God 
wills it so to be, and there is no destiny 
so lofty as that destiny which is entirely 
conformed to the will of God ; but it must 
be a destiny that looks curious, foolish, com- 
mon-place to the eyes of men, as did that 
of the Carpenter of Nazareth. 

One more thought which knocks at my 
heart to be uttered : when you are plan- 
ning a meditation on our Lord's occupations 
during those thirty years, do not foiget His 
prayers. 

He was making shavings and sawdust by 
day, but prayers at night, and by day too. 
Our Lord's habits peep out in Holy Scrip- 
ture. You know how neither S. Joseph nor 
the Blessed Virgin were astonished when our 
Lord was missing — as if He had a habit of 
being away — as afterwards we find Him 
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spending whole nights in prayer, so also 
perhaps in His childhood He had habits of 
solitary prayer. 

The occupations of our Lord were an ex- 
tended offering of His acts, His words. His 
life, as a merit, as a propitiation to the 
Father, that there might be no department 
of human life which He had not sanctified — 
that He might be the High Priest on the 
cross, a pattern for priests ; that His too 
*might be the active energetic life of a lay- 
man in the shop, an active teacher, or of a 
lonely solitary ; that so. He might be indeed 
"the Light which lighteneth every man that 
cometh into the world. 




MEDITATION V. 



Wednesday Afternoon. 



I AM going to make just one remark on 
what I said in the morning about our Lord's 
rejection of all that gratified the lust of the 
eye. The thought rose as I spoke. How does 
that bear on the special mode of worship with 
which we are for the most part identified ? Is 
a bare simplicity right in the worship of Jesus 
Christ, seeing He preferred the manger to the 
palace bed, the cross to the throne ? 

Although for Himself and for us He sets a 
law of mortification, see if it be not the fact 
that in proportion as He humiliates Himself, 
the glory of God surrounds Him. When He 
has rejected the palace for the manger, the 
whole worship of heaven bursts out in the 
place where He is. When His humiliation 
IS achieved, then it must be shewn that He 
is worthy of all praise, and, as though by a 
Divine necessity, angels and archangels break 
out from Heaven amid splendours and with 
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songs of praise. When He is in the cradle, 
and sought for death, then men come from 
afar in order to offer Him gold, frankincense 
and myrrh. They offer as His right, and as 
their homage, what He rejects for His own 
personal gratification, but receives for their 
sake : as if to shew that we have to offer 
Him, and spend on Him, much that engages 
the worldly heart and eye, not for its own 
sake, but for His. 

I think one most valuable meditation might 
be planned on our Lord's Divine serenity. I 
do not know which of many points to take. 
I will take them at random. 

The most striking instance of His serenity 
and recollectedness is when the servants buffet 
Him in the judgment hall. A whole volume of 
meditations might be made on those words, 
" If I have spoken evil, bear witness of the 
evil." His unruffled calmness is that which 
comes out most distinctly. One of the signs 
of spiritual growth and advancement is that 
sort of command over the interior spirit so 
that little or nothing disturbs its peace ; when 
hot words do not ruffle, when insults and re- 
proaches are borne as if they were praises ; 
when even blows are taken in the spirit of 
our Lord : it is a sign, a most blessed sign, 
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that the heart has an inner rest which nothing 
disturbs* 

Take another point. There are aspects of 
our Lord's cheerful serenity to be seen in 
many of His smallest dealings with others. 
For instance, when the two sisters, Martha 
and Mary, are at issue whether the active or 
the contemplative life is the best, note the 
calmness with which He settles that Mary 
has chosen the better part which shall not be 
taken from her. There must have been in 
our Lord a special attractiveness, a special 
lovingness, which I dwell on now for a 
purpose. 

I have been speaking of what may be to 
some a difficult side of truth, and lest it 
should be supposed I am setting up a hard 
unlovely picture of the character of Jesus 
Christ, I turn to the other side, and notice 
that our Lord was specially attractive to 
young children. ''They brought young chil- 
dren to Jesus." His disciples did not like 
it ; thought it was a needless troubling of 
Him ; a useless ceremony : but there was 
something about His face and manner that 
attracted the mothers and no doubt the chil- 

* This point I owe to a great living example of recollect- 
edness. 
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dren too. One cannot fancy them shrinking 
from Him. Learn from this that so far from 
our own mortification, our asceticism, being 
repulsive, it is precisely the thing that at- 
tracts. We learn the same truth again in 
the history of S. John Baptist; because of 
his ascetic life all Judea was moved to go 
out to him. So our asceticism must be not 
that repulsive sour thing which people make 
asceticism, but the calm will dominating the 
lower side of our nature ; inwardly serene, 
outwardly cheerful, conversing with God, and 
therefore capable of speaking for Him, and 
from Him to others. 

Then I think there is Another thing. Our 
Lord does not dispense us from the courtesies 
of our day and of our time any more than 
He did those who surrounded Him, because 
of a mortified spirit. As one studies the life 
of Jesus Christ, one not only perceives that 
there is a gentleness in Christianity, but that 
our Lord resents in His own person the omis- 
sion of exterior ceremony. " Thou gavest me 
no kiss'' is a meditation for any one who 
conceals an inner and brutal disregard for 
others' feelings under the profession of blunt 
sincerity. Tell such an one to meditate on 
those words to the Pharisee. Our Lord 
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distinctly refuses the luxuries of sense, I 
He will not dispense with marks of ceremoi 
because the omission of them was a designi 
insult to Himself Christian courtesies, lil 
Catholic ritual, are marks of love, and, a 
such. He will not have them dispensed. 

Take another point Our Lord's dress 
was, as one sees it divided during His 
Passion, the ordinary dress of the day. He 
was steeped in poverty, often travel-stained 
and travel-weary — granted; but do you not 
notice throughout the Gospel narrative, that 
our Lord receives at once (from the very 
instinct of those who see Him) a recognition 
of being more thaA He seems. He did not 
look like any one great, yet every one calls 
Him " Lord," or by some title of respect 
As for instance the woman taken in adultery, 
in answer to His question, "Hath no man 
condemned thee V says, " No man, Lord." 
So throughout the Gospel they call Him 
"Good Master," and "Lord," though there 
is nothing exterior to claim marks of rev- 
erence. 

All these little points, if you study them 
carefully, you will find so many pegs on 
which to hang your own resolves. They 
illustrate the character of Jesus Christ, and 
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the character of Jesus Christ in the law of 
the world's elevation and of the world's resto- 
ration. We, if we are to be raised out of the 
dominion of this world, into the kingdom of 
Christ, we must be raised to the Spirit of 
Christ. So true is it what S. John says, that 
" this is eternal life, that we should know God 
and Jesus Christ whom He hath sent." If 
you do not know Jesus Christ, how can you 
love Him, how imitate, how worship Him } 
How, unless you study the minutest details 
given in the Gospels of the God Man } , 

In the Passion, where the centurion says, 
" Truly this was the Son of God," or in that 
other case where those who were sent to take 
Him returned saying, "Never man spake 
like this Man," all these instances of extorted 
acknowledgments of His Divinity are very 
precious if you would see the beautiful, the 
venerable, the cheerful serenity which awed 
those around Him. 

Take another instance, namely, that where 
our Lord's words have a power which be- 
speaks at once His Divinity. You remember 
that in the garden when He says, *'Whom 
seek ye .^" and they answer, "Jesus of Naza- 
reth," He only says, "I am He," and they 
fall to the ground. What fills up the interval 

L 



146 Meditation V, 

between the "Whom seek ye?" and "I am 
He?'* Was there not a look, a blaze of 
majesty, that such men should fall ? pagans 
falling before the majesty of the Perfect Man! 
One hears of wild beasts tamed by looks, but 
there are no wild beasts like those Roman 
soldiers, no dignity like the dignity of the 
Son of Man. 

When we have risen to the contemplation 
of His marvellous Divinity, His venerable 
character, then we see the agony of the 
Passion, then we enter into all that is said 
of the depth of its humiliation and reproach. 
The charges of rebellion, and all the revolting 
details of the Passion, come out with force 
directly you know Jesus Christ, and you can- 
not know Jesus Christ unless you study Jesus 
Christ, 
Turn over, as it were, a new leaf 
Shall I tell you, in the light of what I 
have said, how I regard life and death ? One 
aspect presses on my mind. What else is life 
but a call to know Jesus Christ } What else 
is death but a call to a nearer approach to 
Jesus Christ.? If He be a Person, as He 
is, of an ineffable loveliness, the Perfect 
Humanity united ever and indissolubly to 
the Godhead, if so, and if He gifts you and 
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me with life, and tells us, " this is eternal life, 
to know God and Jesus Christ;" if He is a 
revelation of the Father, an unveiling of the 
Father's character, unless we rise to the 
dignity of our vocation, our lives are maimed, 
frustrate of dignity, of purpose, and our 
deaths hopeless. 

If we merely regard our lives as so much 
time to be passed away, as a going through 
certain stages, till we sink into the grave; if 
our ideal of life be a struggle against death, 
how unutterably wretched ! 

If our lives are a marvellous gift to con- 
template and understand a Divine life ; to 
receive the beams of a Divine light, and by 
its marvellous and majestic chemistry to 
colour our lives, as the sun colours plants, 
then life is worth living, if otherwise, it is not. 

Life has a new side, to know Him in part, 
to copy Him, love Him, hope, yearn, long 
after Him as the worthiest object of our 
heart's affections, the entire and only en- 
tire satisfaction of all those longings which 
humanity experiences. Then life has a new 
complexion, and life is only life when it 
touches Him — He will be the test-stone to 
which we shall bring all our works, our hopes, 
our words. Not to the world conforming them 
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but to Him, like S. Paul, who "determined 
to know nothing, but Jesus Christ and Him 
crucified." We shall say, ** Does this concern 
Jesus Christ? will this help forward His inter- 
ests ?" For everything is petty that does not 

And death ? So far from shrinking from 
death, the life that has been aimed at Jesus 
Christ, which has been a conscious imitation 
of Jesus Christ, sees death as the going there 
where He is, nearer to Himself, the putting 
off of the flesh, which is only a divesting one- 
self of those very hindrances which make it 
at times so hard to imitate Jesus Christ — 
the opening of blinded eyes to fresh beauties 
of Jesus Christ, the unlocking of the tongue 
to further praises of Jesus Christ, the purging 
of the ear to hear fresh and heavenly har- 
monies, and so death is only the happy gate 
through which we pass to Jesus Christ. " To 
die is gain" will be but our calm deliberate 
assertion, that there is gain in death, for that 
life is a trial, a peril, and a care. 

And so, my dear brothers and sisters, I 
suppose the best thing I can do is to suggest 
to you that a practical way to put to advan- 
tage is to meditate on these two points, "your 
own life and your own death in the light of 
your present knowledge of Jesus Christ." Is 



Meditation V, 149 

my life conformed to Jesus Christ ? If not, 
where is it wrong ? My death, is it a horror, 
an indifference, or a joy ? 

Do I see distinctly that the character, the 
person, the actions and words of Jesus Christ 
are not a history merely, but that they are an 
illumination on human actions, and therefore 
on mine ? — that they are a code of legislation, 
under which we ourselves live, producing of 
•necessity an opposition to the world, and 
enjoining a life that is at least unpopular, 
hard, and from the outside repulsive, but 
which is within like Himself, calm, tranquil, 
serene, beautifully attractive to innocent souls, 
and flooded with a joy that is unspeakable ! 




MEDITATION VI. 

Wednesday Evening. 



More or less, all day I have been speaking 
with my eye distinctly on that text which de- 
scribes our Lord as " a Light that lighteneth 
every man," and so, that I may distinctly 
bring out one point that remains, I ask your 
attention to the individuality of our Lord's 
care. He is " the Light that lighteneth every 
man," and therefore expect that He has cared 
in some special way for every soul, and that 
His words and sacraments left no condition 
of life untouched by His word. His power, 
and Himself. 

I have planned one special way of speaking 
of this, which I had intended for no less a 
day than Good Friday, at the Service of the 
Three Hours; but seeing that it bears dis- 
tinctly on the illuminative way, it will be 
better for you, the faithful, than the mixed 
multitude. 

Now see then. Our Lord describes Him- 
self as "the Light which lighteneth every 
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man;" and I assert that in the seven words 
from the cross are indications of our Lord's 
care, which are balanced so exactly by those 
things called sacraments in the Church, they 
are so exactly analogous that they throw a 
flood of light on each other. Meditate then 
on the first word, "Father, forgive them." 
Our Lord's disposition here is for the entire 
forgiveness of all who have injured Him ; and 
then, as if to fulfil the word. He does not 
leave this world till He has instituted that 
sacrament of baptism^ which is the forgiveness 
of sins. When I see our Lord on the cross, 
and as I hear what He says, I am prepared 
that there should be in the kingdom of God 
an ordinance which is the reversal of Adam's 
sin — the forgiveness and cleansing of the 
world — the application of the precious blood 
to His enemies — I say that the system we 
call the sacramental system flows out neces- 
sarily from our Lord's office and our Lord's 
words on the cross, from which He sheds 

light. 

As our Lord hangs on the cross, His next 
utterance is, "To-day shalt thou be with 
Me in Paradise." You observe that if our 
Lord is the Light of the world, this dispo- 
sition of His must have its perpetuation 
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somewhere. If our Lord be the Light 
every man, He is the Light not merely oft 
one soul. Where are all the rest } How v 
He reach them all } Have these words i 
extended application as well as a personi 
one } When our Lord speaks, "He is th 
same yesterday, to-day, and for ever." 1 
expect therefore to see something in His 
Church which shall be the carrying out of 
those words to the worst and the lowest. I 
ask you what can be a more fitting perpe- 
tuation of this disposition of our Lord than 
confession and absolution } Is there not in 
these a perpetuation of our Lord's disposition 
to turn and pronounce peace and to promise 
a paradise of rest } Unless our Lord's words 
are perpetuated, I see an incompleteness ; but 
believing that He delegates His powers to 
His priesthood, and that their private and 
official absolutions are valid, when sought by 
willing souls, repentant and believing, I see 
in the power of the keys another perpetuation 
of the dying disposition of Jesus Christ. 

Third word. "Woman, behold thy son — 
Son, behold thy mother :" that is to say, our 
Lord by His word, in that case, united in a 
holy bond of nearness and affection two 
human souls. He provided for her, His ever 
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Virgin Mother, a home and a support : for 
him, one on whom he might lavish love 
and esteem, and with whom he might abide 
purely in a holy home. And pray what is 
the highest ideal of Christian matrimony? 
It is here shadowed out, as in a type, by the 
virgin home of Ephesus. Does not this word 
point to a disposition of Jesus Christ that 
His Church should bless the union of man 
and woman, not leaving it to the careless 
levity and legal formalities of a registrar 
office. Knowing the need that some souls 
have to depend and others to support, our 
Lord gives His benediction to those thus 
joined together in the holy sacrament of 
matrimony, which, if His own words be true, 
is indissoluble. 

Fourth word. "My God, My God, why 
hast Thou forsaken Me." The connection here 
is far more difficult to trace, but there is an 
earthly representation of this mystery on the 
cross, for it is a failure of a comfort, a desire 
for something He had possessed. He may 
be expected to sympathise with the increased 
needs of a soul that is growing into a dark- 
ness. Having tasted all for our sakes, we 
may expect that He would provide for the 
ebbing out of baptismal grace. He Who had 
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felt the agony of the ebb of Divine inter- 
communion. 

So by His apostles, He provides for tMs 
in confirmation; for what is confirmation but 
the adding of a grace, when the spiritual 
strength grows weak. When the young man 
or woman, having arrived at the outset of life, 
feels as if baptismal grace were scarcely suf- 
ficient, the Church, governed by "the Light 
that lighteneth every man that cometh into 
the world," steps in and places her hand on 
their head, and folds them in new grace and 
strength in the hour of their need, when the 
conflict with evil is distinctly beginning. 

Fifth word. Notice that the words "I 
thirst" have not only a physical meaning, but 
also an inner and spiritual sense as well It 
was our Lord's thirst for souls which, as well 
as His bodily agony, made Him thirsty. 

Now I ask you if that be the disposition 
of our Lord on the cross, if every man is, 
as it were, the domain of Jesus Christ, has 
He in His Church perpetuated any scheme 
by which that Light may penetrate into every 
man's heart ? In the Sacrament of Holy 
Orders He has distinctly perpetuated this 
disposition. In its essence it is a contri- 
vance to slake His thirst for souls. Herein 
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lies the dignity of the priesthood. Our Lord 
is thirsting for the souls of men, and asks 
those souls at our hands. He asks that we 
guide them to Him : that we impart Him, 
that we (oh dreadful thought !) set forth Him, 
and in all things act for Him to bring souls 
to Him, by Himself and in Himself 

Sixth word. No less simple and beautiful 
is that other meditation on " It is finished." 
I do not venture to assert what is the "It" 
He then speaks, but you can see at once that 
His whole work — the whole Passion — must be 
comprehended in that " It." 

What is there that perpetuates with a com- 
pleteness that " It " except the great Sacra- 
ment of the Altar.? What so touches the 
Passion as this, its representation ? What so 
commemorates the uplifting on the cross, 
what so sums up the life of Jesus, as the 
Sacrament of the Altar ? It has this curious 
likeness too, that it partakes of the finished 
nature of the Passion, never repeating it, 
yet ever commemorating it'. And hence the 
union of the two, the Passion and the com- 
memoration of it. Our Lord having declared 
everything concentrated in that moment and 
completed, continues - His Divine sacrificial 
action in the command, "Do this," offer 
this, Myself, My finished work. 
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Seventh word. The last word is, you re- 
member, our dear Lord's words, " Father, ij 
into Thy hands I commend My spirit* Iq 
And shall not our Lord, if He be a Light |j 
that lightens every man, be tender over the 
dying hours of those He loves ? If He have 
a personal love for me, then surely He will 
come to me in my dying hour with some 
gift — He Who has known what it is to die. 
And once, when men's practice was in strict- 
est accordance with their faith, there was 
even in this Church of England a holy rite 
which sealed the dying with consecrated oil 
and prayer. 

And we shall live to see again bishops in 
England who will (because they believe in 
the powers given them of consecration) con- 
secrate holy oil for her sick. If for our sins 
that is denied us now, there is still left us 
that solemn commendation of the departing 
soul, which is a Scriptural taking of these 
words, "Father, into Thy hands we commend 
this departing spirit," I think you will allow 
that, however fanciful you thought at first 
this application of our Lord's words, it de- 
serves at least your grave consideration, 
whether it may not be one key to the 
sacramental system ; whether that system 
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:3oes not grow out of Christ; and so is, as 
feif were, the dear Lord's dying legacy to the 
Church — the light shed in the Church by the 
eleven-branched candlestick, meant to lighten 
^Cfvery man that cometh into the world. 
' -^ I have nothing now but a few scattered ' 
"tBioughts to offer you. 

First point. Our Lord's treatment of tempt- 
ation. If our Lord is a light, then of course 
we must look to our Lord to illuminate us as 
to how we ought to deal with temptation. 
The more I think of it the more I wonder at 
the mode by which our Lord beats back 
temptation. 

If shallow people were to hear that the 
book of Deuteronomy was an admirable 
book with which to defeat the wiles of the 
devil, they would say, "Why, it's all about 
the wanderings of the children of Israel!" 
All these critics would cry at once, "It's a 
mere summary of the law!" and with some 
show of reason too. Yet when our Lord was 
tempted of the devil, it is the book of Deu- 
teronomy that He uses three times: that is, 
I suppose, our Lord is enlightening every 
man as to Holy Scripture; that there is not 
an atom of it that has not a use at some 
time for somebody, that is not lying there to 
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lighten some poor man. Be carefu 
judgment of Holy Scripture. Do 
up a little cheap infidelity out of ti 
of Colenso to seem clever at the 
of the Pentateuch, which is a prac 
only shallow and contemptible, but 
the Spirit of God, Remember that th 
of Jesus Christ once studied that b 
Deuteronomy (which, if the world woulc 
out, it really scorns) ; that in temptatii 
first word that occurs to His mind came 
the book of Deuteronomy. His must 
been a rapt and continuous study of 
Scripture to have produced such pro 
such ready, and apposite quotations. 

Those were the days of few books, 
read so much trash, that it is impossibl 
master all the worthy literature, much 
Holy Scripture. There is little stud) 
Holy Scripture now ; the very priest!] 
cannot study it as they should, taken u] 
they are by their private affairs and pu 
business ; and yet the study of Holy Scrip 
is (if I may be pardoned the expression) 
only a sacrament of intellectual life, but 
a condition of priestly usefulness. But n 
a-days people mistake us for relieving-oflSc 
for philanthropists, political economists^ 
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anything but what we are, the priests of God 
- at whose mouth the people should ask know- 
. ledge. 

Study Holy Scripture for use in temptation. 
' I do not know anywhere where the light of 
Jesus Christ comes more into the soul than 
if at a time of temptation to any particular 
, sin, you then search Holy Scripture slowly 
from the first page to the last as to all it says 
about that special sin. Not just tossing a 
Bible about as if it were a common book, but 
coming to it reverently and prayerfully, with 
diligent study for your own need. And notice 
temptations are matters not of a day, but 
sometimes of years. Light has a constant 
chemistry of its own, so has Holy Scripture. 
If our Lord be the *' Light which lighteneth 
every man," one mode in which He does so is 
by His life, another is by His word, which is 
a lantern unto our paths; and I suppose a 
lantern is to be used when it is dark and as 
long as it is dark. 

The way to do is to take a Bible and say, 
" What does it say about pride.'*" for instance, 
and to find what it says, and then to write all 
such passages in a book and say, *' Now when 
I loathe this sin I record this with my own 
hand, I will read it every day, bedew it with 
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my tears over my failures, but I will print 
these words in my heart, till they come out 
in my life." Does that seem to you common 
sense ? Thus you may reproduce our Lord's 
life Who, when He was tempted, replied by a 
text. 

Do you remember that the special crown 
of the sacred Humanity was that Jt was in- 
dwelt so fully by God the Holy Ghost ? He 
was sanctified by God the Holy Ghost Now 
notice He says, when He prays for His dis- 
ciples, ** Sanctify them through Thy truth." 
You want a dogmatic completeness of truth 
to lay a good foundation of holiness. I do not 
say that every one that knows the truth leads 
a holy life, but I do say that in the possession 
of the entire body of truth, of a definite creed 
of which Jesus Christ is the Head and Sum, 
there is a sanctifying power, because all such 
truth is the teaching of God the Holy Ghost 

Mark, our Lord is Himself sanctified by 
the Spirit of Truth. Do you suppose, if the 
likeness between Him and us is to be a real 
one, that our souls are going to be sanctified 
by fragments of truth } 

The acceptance of portions of the truth 
can only result in a maimed life before Him. 
Of all dangerous, things there is nothing 
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worse than that dealing by way of eclecti- 
cism, that saying, " I like that and I'll have 
it;" "This shall be my creed;" "This does 
not commend itself to me sufficiently ; away 
with it. Error, be thou my truth." 

If Jesus Christ be the "Light that lighteneth 
every man that cometh into the world " by a 
Divine process, and that Divine process His 
own Spirit, in His own kingdom — a kingdom 
with Divine laws and dowered with Divine 
truth — what is all that but selecting and re- 
jecting, blinding one eye to exclude the light 
that should illumine us ? 

O dearest Lord, Who art the Way, the 
Truth, and the Life, be Thou to us and within 
us the Fount of Divine Truth ; lead Thou our 
tottering steps ; be Thou our Light, our Love, 
our Lord. Leave us not. Lord, the way is 
not done, the truth is not held, the home not 
yet reached; bring us on our way till Thy 
eternal arms are around us and the eternal 
day dawns on our dazzled sight. 



M 



MEDITATION VIL 

(in % %Bamian. 

Thursday Morning. 



SHORT MEDITATION. 

Formation of place. — A little round hill, 
and a group of kneeling disciples, and Jesus 
in the midst. The instruction on the things 
of the kingdom of heaven is at an end ; He 
lifts up His hands with the well-known ges- 
ture of benediction, and every head is bowed 
in adoration of the risen Lord ; the words, 
which from Him ever have such power and 
edge, seemed never before so penetrating as 
now ; the love of the Crucified is felt more 
and more in every heart ; unbidden tears 
stand in many eyes, and acknowledge the 
power of the blessed Jesus. Then a rapt 
silent hush, and the first raised eyes see no 
longer Jesus in the midst, but see soaring 
still upward and upward the form of the Son 
of Man ; and " they worshipped Him, and 
returned to Jerusalem.'* 
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O my soul, thou seest the assumption of 
the Manhood to the throne of "the right 
hand of the Power on high," henceforth to 
be thy Lord, thy King, thy Prophet, and 
thy Priest, the power of His kingdom, the 
union between God and thee. There is thy 
treasure, there let thy heart be also. O Jesu, 
we adore Thee, Who for our sakes didst as- 
cend and send Thy gracious gifts to man, 
gifts which Thou dost shed so abundantly, 
that we are rich and know it not — tread 
benefits under our feet. 

If I shrank from the task (which I really 
did) of speaking either the first day of the 
Retreat or yesterday, I assure you quite sim- 
ply, it is infinitely more difficult to-day. Be 
prepared for things difficult to grasp, because 
of their majesty and the imperfect manner in 
which they are put before you; but in pro- 
portion as one fails to speak or to learn from 
the earthly teacher, one must lean the harder 
on the heavenly Teacher, and pray the more 
earnestly for insight into His way. 

And now to speak on that via unitiva^ 
that way of union with Jesus Christ, which is 
one of the great mysteries of God. 

The first point is very simple. "Jesus Christ 
filled His humanity with virtues and powers." 
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If you want a reference to a book where 
the idea is carried out, read Keble's *'Eu- 
charistic Adoration," noting especially that 
passage which puts before us how Jesus 
Christ was perpetually training His disciples 
into reverence for His sacred body. The 
sacred humanity of our Lord then was filled 
with virtues and powers. 

It is easy to find a meditation on this 
point. Take the case of the poor woman 
stealing a cure from the hem of His garment, 
or regard Jesus Christ as our Aaron, and the 
holy anointing oil flowing down to us from 
the skirts of His clothing. 

I say that our Lord's humanity was filled 
with virtues and powers. Why then does our 
Lord ascend into heaven ? And here comes 
the other point : 

*'Our Lord takes the Manhood to the 
throne of God, in order to be the instrument 
of Divine powers on earth." The Manhood 
being brimful of sanctity was transferred to 
the throne of God, that there] the Humanity 
might be the instrument for the regeneration 
of mankind, and the agent of God the Holy 
Ghost. From this flows the most glorious 
and splendid results — glorious and splendid 
for ourselves — as the Divine force which fs to 
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»3f elevate mankind^ the human priesthood of 
^ Jesus Christ, and all involved thereby. The 
3i Humanity is seated at the right hand of God, 
-' and let us study first His employments and 
i- what follows from them. 
:iJ According to one master of the spiritual 
t life, our dear Lord is, according to His 
Eternal Being, Love — according to His In- 
' carnate Being, Prayer; and he quotes the 
original of v. 4, Ps. 109, " I am prayer." 
Jesus Christ then is love and prayer at the 
right hand of the Father, and all the graces 
and powers and virtues with which He en- 
dowed His humanity are there transferred 
to the throne of God, with the twofold occu- 
pation of eternally loving, eternally contem- 
plating the Father's glory — He is there to 
gaze ever on the Father's beauty, ever to 
adore and love the Eternal Father in oiir 
nature, not only for us, but in us, with us, 
and for us. 

Jesus Christ does not do things for us 
which we do not, but He does work in us, 
with us, united to us, that which He will 
reward in us; He does not by an artifice 
transfer to us that which we never did, but 
He is incorporated with us, and of that which 
He does as Head, we His members partake. 
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Our Lord, seated on the right hand of God, 
is Eternal Love and Eternal Prayer. He 
is the High Priest of humanity. He is 
then eternally offering to the Father that 
which the Father demanded from earth, the 
worship of creation which He made simply 
for that end. He has fulfilled the destiny of 
humanity, satisfied the Father's heart. So 
then humanity thus full of its grace is for 
the first time employed as the Father wills. 
Here you have the first point — our Lord's 
intense devotion to the Father. Notice that 
great characteristic of our Lord, that He is 
always thinking of the Father's business; it 
is " Father, glorify Thy Son," " What I have 
heard from the Father," " I do honor My 
Father," •* Father, into Thy hands," from first 
to last The gospel is penetrated with our 
Lord's love of the Father, and hence His 
position ; hence those mysterious words of S. 
Paul, that when " all shall be subdued unto 
Him, then shall the Son Himself be subject 
unto Him, that God may be all in all." The 
humanity of Jesus has one devotion, that is 
the Father; the Sacred Heart has one passion, 
and that is to bring the race to which He is 
united to the love of the Father, the adoration 
of the Father. Then you see the whole power 
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and force of the intercession of Jesus Christ, 
of His occupation as Priest at the right hand 
of God, offering Himself for man, an offering 
infinite, of infinite merit, otherwise would the 
world be consumed in the just wrath of 
Almighty God. There, ever holding back the 
wrath of God, stands the Sacred Humanity 
adorned with all its graces. It is impossible 
for us to conceive the glory, the majesty, of 
the Humanity ever adoring the Father, ever 
propitiating for the sins of the world. 

But lower aspects are better suited to us. 
From the fact that our Lord's humanity is 
stored and instinct with all Divine powers 
and virtues, comes the outflow of God the 
Holy Ghost. That outflow of God the Holy 
Ghost at Pentecost comes as absolutely 
necessar}'^ to the satisfaction of our Lord's 
Divine heart. When humanity is presented 
as perfect to the Father, by Jesus Christ, it 
receives a gift in token of acceptance : a gift 
to bestow on earth, for Jesus never keeps 
gifts to Himself The Holy Ghost descends 
for the express purpose of incorporating every 
human being into the body of Jesus Christ, 
so that the whole of the Catholic Church in 
its inner life is simply an overflow of the 
virtue and of the graces of the Divine 
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humanity, dropping upon earth and sanctify- 
ing where they falL It is the holy anointing 
oil descending to us the skirts of His cloth- 
ing, and making the garment holy because of 
the wearer. 

You see another point — those places in 
Holy Scripture which speak of being "in 
Christ," "one with Christ" Such words are 
all Divine realities: that the Divine human- 
ity, the God Man, as He took humanity into 
the Godhead, is also taking us into the God- 
head — as true as awful, we are being taken 
into God ! And so, if you notice, with regard 
merely to will and mind, affections and body, 
mankind find it true that they are being 
taken into God by means of the Sacred Hu- 
manity. 

The first mode by which Jesus Christ works 
is by a priesthood. Thus the meaning of the 
priesthood is that the Manhood being seated 
on the throne of God, and having the inter- 
ests of the human race at heart, takes here 
one, and there another, on whom He makes 
to rest the glory of representing His human- 
ity to the Father, and the Father to the peo- 
ple. Then rests on them the power of Jesus 
Christ in their acts ; they are taken into 
special nearness to God because of His Son, 
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for the sake of their brethren ; and therefore, 
because of the Eternal Priesthood, because 
there can be no other victim, does He con- 
descend to work on earth by their hands that 
which He works before the Father in heaven. 
Thus does He will that His forgiving power, 
His teaching power, should be merged in 
theirs. All His powers He wields by them ; 
they are npt merely His agents, but one with 
Him, moving in Him. ** Receive ye the Holy 
Ghost," that is the Spirit of Jesus Christ. 
Let then your spirit be tied to Jesus Christ ; 
your body is joined to the Head, and the 
Head is in heaven ; your acts are His, and 
His yours. 

Notice again. God the Son having the 
regeneration of mankind as His object, and 
having divers standards of nearness to Him- 
self, do you notice how, with the fertility 
which is one of the marks of Divine doings. 
He not only sets up a priesthood upon earth 
in union with His own Divine priesthood, but 
also perpetuates on earth another standard of 
life that represents to Him the graces and 
virtues of His own dear Mother. 

Whatever the world may say, an ideal 
has always lived in the Church of Religious 
Orders ; the purport has been to lead a life 
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of nearness to God under three rules, poverty, 
purity, and obedience ; and that ideal is only 
an attempt to reproduce the life of Jesus 
Christ in those special points in which the 
glory of His humanity beamed out. 

Or from another point of view. The Holy 
Spirit, eager that the likeness of Jesus Christ 
should be reproduced, raised up these men 
and women, knowing that God the Father 
loves mankind in proportion as they repre- 
sent to Him the lineaments of His Son, and 
therefore the occupation of God the Holy 
Ghost is to change the face of the earth into 
the likeness of Him Who sits on the throne. 
All sin and all our falsity is intensified by the 
fact that all is, as it were, so many blows 
against Divine action, barriers to Divine 
power, which is at work, with the intensity 
of Divine love, to reproduce in mankind the 
likeness to the God Man Jesus Christ. 

Do not suppose that I mean to imply that 
either the priesthood or Religious Orders are 
the sole recipients of the higher things of 
God. Each soul, at any particular moment, 
is the care of God the Holy Ghost working 
ever marvellously, to the same end — the 
end of incorporation into the body of Jesus 
Christ — the transferring of the mind of Jesus 
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to the mind of that soul ; and even the body 
is supported by the body of Jesus Christ. 
Jesus Christ interpenetrates the souls and 
bodies of the redeemed, that when all are 
subject to the love of Jesus Christ, when love 
shall have its triumph and hate its banish- 
ment, that then the Son, united to the hu- 
manity He has redeemed, might prostrate its 
glory before the Eternal Father, the fountain 
of divinity and the bHss of eternity. 

I venture to suggest one or two things for 
your meditation, when alone. 

The meditations which seem to suit this 
particular stage of the spiritual life are these : 
the seven attributes of God — His goodness, 
charity, mercy, immensity, wisdom, omnipo- 
tence, and providence. Seven other medita- 
tions which can be used at any time are those 
on seven Rewards of Glory in the Beatitudes. 
And a third series on God's benefits on each 
of the six days of creation and seventh day of 
rest. As to the six days and the seventh day 
of rest, the key-note of each meditation is 
creation fulfilling its destiny. God created 
the animal and vegetable world, and sees all 
to be good, because they fulfil the end for 
which they were created; and at last He 
creates man also with an end, the oblation 
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of his being to God in adoration and wo 
But the purpose of creation is suspendec 
cause man docs not yet worship wholly ; 
seventh day of rest comes not, but Jesu 
fulfilling the purpose for which man \s creat 
and very quickly will the sixth day be o\ 
but not till man, incorporated into Himst 
fulfils the end for which he is created. 

One reason why the Benedicite is used a 
a thanksgiving after Holy Communion is be- 
cause it brings out the sacramental character 
of all nature. We see all creation gradually 
and slowly fulfilling its end, magnifying and 
praising God, each in its own way. It is we, 
who are created for nobler ends, who do not 
praise. After incorporation into the body and 
blood of Christ, we profess before Him that 
all creation — ^we and they — should be one in 
a completeness of adoration when the purpose 
of creation is summed up in one great act, the 
adoration of Eternity. 

Once more. I think the devotion which 
should be in your minds this morning is the 
hymn, "Anima Christi." It is a devotion that 
sums up everything I have said, and a recog- 
nition on your part of that stupendous truth 
which I leave with you as the close of this 
meditation, ''Flesh and blood cannot inherit 
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the kingdom of God." Flesh and blood alone 
cannot, but flesh and blood with the commu- 
nicated nature of God can inherit His kingdom 
— knit into Jesus it is no longer corrupt flesh 
and blood — united to that Body whence flows 
the healing virtue which cleanses. 

It means, " Soul of Christ, that flitted from 
Thy earthly body, come and be my soul, one 
with me." 

" Body of Christ" (it is not merely an ap- 
peal to the Body seated on the throne, but) 
" be that which sustains, permeates my body 
— that which gives it deathlessness, keeps it 
from corruption of the grave, confers immor- 
tality." 

"Blood of Christ, inebriate me," is not a 
figure to be recoiled from, but nieans, " Give 
me ecstacy of spirit — that intoxication of Thy 
power which shall bear me out of myself; ele- 
vate every power I have ; stir within me that 
which is not mine own ; cause to stir within 
me that spirit which is life — fire, which knows 
not the restraint of moderation, but is borne 
out of self, is rapt, ecstatic !" 

O Lord Jesus Christ, who didst ascend 
to Thy Father in the humanity Thou hadst 
assumed on earth, and dost ever gaze on 
Him and adore His perfection, unite us with 
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Thyself. Thou hast begun this work; we 
surrender our souls to Thy soul^ our spirits 
to Thy spirit, our bodies to be the taber- 
nacles of Thine own. Thou, Lord, knowest 
our weakness ; though we love Thee we shall 
fall ; raise us when we fall ; keep us from 
the awful iniquity of yielding body, soul, or 
spirit, which Thou madest for Thyself, to 
anything which is not Thee. Forgive before 
we sin ; forgive when we sin. Only in Thee 
are we safe, for Thou art eternal love and 
prayer. 



MEDITATION VIII. 

-Thursday Afternoon. 



I WAS going to try to speak to ypu about 
your love for the Holy Eucharist. It flows 
naturally and by way of proper sequence 
out of what I said in the morning. If the 
humanity of our Lord be filled by Himself 
with virtues and graces, and there is in a 
mystery any presence of our Lord in Holy 
Communion, then it stands to reason the 
Holy Eucharist is a great mystery. On the 
supposition of our Lord's real and spiritual 
presence in the Sacrament of the Altar, you 
see at once the connection between earth and 
heaven, the continuation of the work He be- 
gan by the Incarnation. Nay more, it would 
be quite possible for you to make our Lord^s 
altar life, in your meditations, the counterpart 
of His earthly life recorded in the Gospels. 

The mystery of the Incarnation, as we 
meditate, we ascribe to God the Holy Ghost. 
The mystery of the consecration of the sa- 
cramental elements rests also with God the 
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Holy Ghost and His power. The obscurity 
in which our Lord is pleased to act with 
regard to His earthly birth, known to so few, 
and those few instructed by heaven, answers 
to the obscurity in which He works in our 
day; when, though the truth be proclaimed 
from heaven, it is scarcely believed, or if 
believed,, not worshipped by the majority of 
earth. 

I need scarcely point out the likeness be- 
tween the presence under the sacramental 
veils and the presence of our Lord as an 
infant. In both the same silence, the same 
helplessness; in both the same entrusting 
Himself to the care of those whom He comes 
to serve. 

The same mystery that surrounded the 
mode of His Incarnation answers, mystery 
for mystery, to the mode of His sacramenta- 
tion. 

As He dwelt among evil men, so He en- 
trusts Himself to the Church; there is the 
same warfare against truth, against His 
honour, attempts against His sacramental life 
now as then. In the Holy Eucharist the whole 
love of the Passion seems to stand out. If I 
said before that our Lord perpetuates in the 
sacramental system His dying dispositions to 
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men, so I say now that in the Sacrament of 
the Altar He perpetuates His whole life, His 
whole Passion, making it ever live in the mind 
of the Father. 

It is a very shallow view which limits 
"offer this" to our own hearts. The Holy 
Eucharist is offered as a memory and remem- 
brance as much to the Eternal Father as to 
ourselves, as much, nay far more, to the 
memory of the Eternal Father than to any 
earthly memory which needs to be stirred. 

By irreverent administration and unbelief 
its glory is dimmed, all the more does it be- 
come you to meditate on the special glories 
of which the Eucharist is the shrine. 

This above all others is its crowning glory, 
that the Eucharist stirs the ripple of remem- 
brance in the bosom of the ocean of the 
existence of God. No matter how often we 
offer it, so often does the Father remember. 
See the dignity of the priest's office, and 
yours who assist ; you are doing nothing 
more nor less than this, arousing the memory 
of the Eternal Father. Consider how with 
parents who have lost children, how easily 
you can melt them to tears by even a casual 
reference to their children's death. If this be 
so with you, " being evil," how shall it not be 

N 
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true of the Eternal Father and the Eternal 
Son. 

Can it be a light thing from any place to 
stir the bosom of Almighty God ? Shall we 
not prevail, wherever we ought to prevail, 
with such a memory going before as fore- 
runner ? 

Consider another glory. At the word of 
consecration, which is the word of Jesus 
Christ, He Who is Eternal Truth, causes that 
most marvellous mystery, that God the Holy 
Ghost comes forth to work that which is in- 
effable, reproduces a mystery, as stupendous 
to faith, as the first Incarnation in the womb 
of the Blessed Virgin Mother. For as one 
master of the spiritual life says, "What we do 
of ourselves God may co-operate with or not: 
what He compels us to do, that He fills with 
His power." We may, if we originate this or 
that solemn service, may or may not work 
good ; but when at His command we '* offer 
this," He were untrue did He not fill it with 
power. His and not ours. His in obedience to 
His own law, a law of love as well as power. 

The third glory of the Blessed Sacrament, — 
At the sacramental words, Jesus Christ rises 
and stands before the Father. Of all ineffable 
mysteries who dare question the greatness of 
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this ? At least we see the words of power 
touch His humanity by His own Divine 
words. 

It is then as if the priest disappeared, and 
we are at the foot of the throne of God Most 
High ; there is no longer the earthly priest 
with his miserable sins and infirmities, it is 
Jesus Himself, the Great High Priest, and 
He is standing before the Eternal Father, 
listening to what we say, and presenting us 
before the face of the Eternal. 

A fourth glory, — See again a multitudinous 
glory around the sacramental throne of Jesus 
Christ. Remember that where our Lord is 
most hidden, there by a certain law of Divine 
things, there does the Father most exalt Him. 
If "Jesus" be the name of His humiliation, 
then shall every knee bow at that name ; if 
He be judged. He shall be Himself the 
Judge; if He be exposed to death. He shall 
be the conqueror of death; if He descends 
into the grave, then shall He empty every 
grave ; if He enter into conflict with the 
devil. He shall destroy the power of the 
devil ; if He be humiliated in the Sacrament 
of the Altar, then shall He be adored therein 
by angels. There is not a liturgy in the world 
that has not " with angels and archangels." 



i8o Meditation VI I L 

The whole of Christendom has ever h 
fast the belief that no solitary Mass is e^ 
said. Though there be but two or thr 
worshippers, there with glory round the alt 
throne of Jesus Christ are the angels. Th 
more our Lord humiliates Himself in ac 
cordance to the Divine law, so much the 
more do the angels prostrate themselves at 
His feet In proportion as He is neglected 
by men, so do the angels strive to atone for 
the neglect which pierces that loving heart 

And not only so. Not only do heavenly 
powers crowd around and witness the acts 
which convey to us the virtues and glories 
of Jesus Christ, but the spirits of the de- 
parted, they too are moved and consoled. 
Death and hell are moved at the coming to 
earth of Jesus Christ. There is no veil be- 
tween the spirits of the just and the things 
of earth; to them doubtless is given power 
to see, to them are revealed the things that 
concern earth. What would they so behold 
with joy as the continuance of that sacrifice 
which was their salvation on earth, which is 
their hope in their expectant state ? and 
go where you will through the spiritual 
world, the spirits fix their gaze on the hea- 
venly altar, the angels cluster where Jesus 
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stands before the Father, and the oblation is 
offered in heaven which is offered on earth. 

One of the Divine purposes of the Holy 
Eucharist is especially the, communication of 
the power of the body and blood of Jesus 
Christ to our own bodies ; for experience 
teaches what man's wisdom would be in- 
clined to deny, viz., that Holy Communion 
is a power in spiritual things. 

Take two instances. It is within the ex- 
perience of every priest who begins frequent 
celebrations, that the more often he celebrates 
the more his love for the Eucharist grows. 
We may weary of earth, but we weary not 
of that heavenly mystery. 

Again. It has been found in the case of 
certain sins, that by constantly deploring 
them, and partaking, as an antidote, of the 
Holy Eucharist, that some degree of mas- 
tery over sin is at length obtained, because 
there is a virtue and power therein ; and all 
that modern theory about not being "good 
enough" is entirely false, because the Blessed 
Sacrament is a channel of goodness to souls. 
Of course, when I say communicate often, I 
am speaking of prepared communions, re- 
pentant communions. Our sins of frailty, 
weakness, inconsistency (and very bad sins 
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they are too) have their best (I had almost 
said their only) cure in the Sacrament of Ae 
Altar, for therein is the virtue of Jesus, and 
that is the only virtue with which I am ac- 
quainted, and certainly it is the only virtue 
that has a healing power. 

And now another subdivision. There is a 
kind of physical necessity for the Eucharist 
and for our communions. 

As one speaks, it sounds as if one had not 
scriptural authority for saying so, but remem- 
ber our Lord's words, "Except ye eat the 
flesh of the Son of Man, ye have no life in 
you.*' Is there then this marvellous mystery 
underlying the exterior phenomena of life.^ 
That which we call our substance (the atoms 
knit together which form our bodies) is under 
the dominion of a law of dissolution and 
decay of the worst kind, unless supported by 
the infused power and healing virtue of an- 
other substance, and that the body and blood 
of Jesus Christ. When He says, " Except ye 
eat the flesh of the Son of Man," you may 
speak on those words as you will ; but there 
is a side in which they are true of the very 
bodies of men. The substance of Jesus Christ* 

• I utterly repudiate Transubstantiation. I utterly decline 

ever to defme the mode of the presence of our Lord. 

# 
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is essential to our substance, His soul to our 
soul, His spirit to our spirit; without Him we 
are without the capacities essential to eternal 
life; He is our only resurrection, without Him 
ours would be but a resurrection to corruption 
and worms. As if in the resurrection body 
there were two possibilities, one to decay 
and another to a bright immortality. If we 
believe in the resurrection of the body, we 
can believe that a mystery so stupendous 
needs new miracles of Christ to support that 
body. There must be some outgoings of 
creative and preservative power to make 
those resurrection bodies endure through eter- 
nity. And where is it found } In the words, 
"Except ye eat," etc., for the Eucharist is 
the infusion into us of new elements, which 
preserve us from corruption and decay. He 
IS the Eternal Antiseptic of the decay of the 
bodies of men ; by His fiat He has arrested 
the decay which, if it once begins, must last 
through all eternity, which must be indefin- 
able ; but I hold as the dearest belief of the 
human soul, that our Lord is really present 
in the Sacrament of the Altar. The clearest 
description of the Sacrament of the Altar is 
that it is Jesus Christ. Being Incarnate, the 
Manhood is source of virtue to all men, as 
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an instrument of regeneration, and an earthly 
mode of regeneration is the Sacrament of the 
Altar, for the Sacrament of the Altar is Jesus 
Himself. 

I need only say, by way of inviting you to 
practical devotion to our Lord in the Eucha- 
rist, what I have always said, that it is the 
only thing of which the soul never wearies. 
In the Eucharist, as in nothing else, is satis- 
faction for all the wants, of the . soul. The 
world reproaches us with one reproach, they 
say we have localised the Invisible and the 
Infinite. The answer is, that Jesus localised 
Himself when He became an infant ; the first 
localisation was a cradle, and the last 
may well be an altar. There is a local 
presence of Jesus in heaven, but the exten- 
sions of that local presence are infinite, for 
the Humanity is united indissolubly to the 
Infinity of God. 

While I am speaking on this mystery of 
our Lord's presence on earth, while His na- 
tural body is in heaven, I may observe that, 
when our Lord was visibly and locally on 
earth. He described Himself as in heaven, 
" The Son of Man which is in heaven." 

In believing as we do, our faith holds the 
reverse of this mystery now, believing that 
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our Lord is now visibly and locally in heaven, 
and sacramentally on earth. 

The centre of all worship is our Lord, as 
before the face of the Eternal Father ; of the 
modes of His earthly presence we know no- 
thing, but this we do know, that in heaven 
before the Father's face stands a "Lamb as 
it had been slain," and He is the joy, the 
object of that glorious service. 

Whatever may be the imperfect state of 
our souls, when we come into the presence 
of the Blessed Sacrament with repentance 
and faith, and as it were stretch out the 
hands of our spirit and touch that sacrifice, 
the whole love of the Father rises up in re- 
sponse to that Divine plea. If we want 
sorrow and penitence, the Passion of Jesus 
Christ is the shrine of sorrow, and the Sa- 
crament of the Altar is the shrine of the 
Passion. 

If there be a jubilee of joy in your soul, 
then the joy of the thank-offering is yours, 
whereby to express your earthly happiness. 
If you have needs, no matter how deep^ 
how multiform, can there be one nearer to 
God, or more likely to plead your cause, 
than JeSus Himself 

For my own part, I always go in prayer 
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to Jesus Christ confidently, and though I 
honour all saints, and above all the Mother 
of our Lord, I never could rest anywhere but 
in the heart of Jesus Christ No where else 
have I such ground for confidence, for if the 
Son asks, the Father will listen. 

And then if you come to express the need 
of your soul, which demands for its highest 
elevation a worthy object on which to gaze 
in love and admiration, if you ask merely 
that the powers of your soul may be drawn 
to the worthiest object, drawn to adore, why 
Jesus is here on His altar throne. After 
contrition, supplication, and thanksgiving, the 
highest crown of sacramental worship is con- 
templative adoration of God. When you 
attain union with God, then you find the 
Mediator, the God Man, Jesus Christ, in the 
Sacrament of the Altar, is an expression of 
your adoration, an expression not matched 
by any other simply because He is Divine. 
With Christ we gaze on the Father, and as 
we adore, as we contemplate, the scene is 
^hanged from the poor little church on earth 
— all of earth is swept away — it is no lon- 
ger the church, the worshippers, but the 
flight of burning spirits reaching up from 
earth to heaven, and there in the blaze of 
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the being of God stands the form of the 
Son of Man, in Whom is the satisfaction 
of the soul, when the soul is speechless. It 
is enough merely to gaze and love, to gaze 
and be silent, to gaze and be lost to earth 
and time, and we weep when the spell is 
broken, and earth re-asserts its claims. 




MEDITATION IX. 



Thursday Evening. 



I HAVE only some poor scattered thoughts 
to offer you in conclusion of this day's medi- 
tations ; but they would not be complete if I 
failed to speak on the subject of prayer. 

One of the means of union with God, 
part of unity of life with God, is the life of 
contemplative prayer. I am reminded of 
something I have read: some one has said, 
"People look on prayer as a means to an 
end ; but it is not, it is an end itself." Do 
you regard prayer as the instrument by 
which your wants are supplied? Well and 
good, but there is a higher life, a life when 
prayer is the end. 

See the difference. In the life, purificatory 
prayer would be looked on as a means to get 
rid of sin — as we advance we should regard 
prayer as calling down more illumination 
from Almighty God; but in another stage it 
is what we want, the soul rests in prayer and 
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,does not want anything else. The highest 
stage is when prayer is not the means but 
the end. 

The reason why it is so. The Holy Eu- 
charist has not abolished by its greatness or 
overshadowed prayer, on the contrary it has 
created new and hitherto unheard of oppor- 
tunities of union with God. For instance, 
take spiritual communion which the Prayer 
Book of the Church of England (generally 
so silent about private prayer and private 
duties) enjoins. What else is spiritual com- 
munion but a higher form of prayer, in which 
we gaze on God and speak to God, not be- 
cause of what we want, but because of what 
God is. 

Have you ever noticed how two persons 
who are entirely at one in the matter of af- 
fection, who are quite certain of each other's 
love, sometimes talk, but very often sit and 
neither speaks, while in the heart of each 
there is no unkind feeling.? The interpreta- 
tion of the silence is, " We are happy in each 
other's presence, and so rest, for we want 
only each other's presence." The via unitiva 
can be compared to nothing else than this 
phase of domestic affection, when neither 
speaks, each sure of the other's love. It is 
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that stage in prayer when the soul has prayed 
and its wants are satisfied, or it has put its 
wants away, and then it has nothing to say, 
but continues to gaze on God. The soul is 
empty of self, happy soul ! empty of earthly 
things, happy soul ! It is only filled with the 
sense of a present, listening, silent God, and 
so kneels opposite God, and expresses nothing 
but its satisfaction to be where it is — Mary at 
the feet of Jesus, that is the contemplative 
life. 

I remember how I was struck abroad with 
the sight of six hundred Sisters all engaged 
in contemplative prayer. They had adopted 
a posture which conveys to a thoughtful mind 
the beauty of contemplative prayer, for they 
all knelt with their faces turned up to heaven, 
and their arms stretched out as if on a cross. 
No doubt the thoughts intended to fill their 
minds were oblatory thoughts, ix. the offering 
up of the whole being to God : the offering of 
affections, understanding, will, to God, in union 
with the sacrifice of the cross. These persons 
had no wants, their wants were supplied, yet 
they were adoring God by a speechless offer- 
ing of themselves. I thought if one could see 
into the invisible world, beholding the oblation 
of these six hundred women, all offering up 
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their lives, their hearts, which should we see 
to be most acceptable to Almighty God, that 
act of self-oblation, or that miserable form of 
human life which spends time in visiting, and 
in what the world calls "social duties,*' or 
whatever other expression it uses by which 
to gloss over the innate selfishness which 
keeps God out of its heart and its circle. 

Another point as one contemplates prayer. 
I want to . speak especially of intercessor}'- 
prayer. I know many of you are members 
of the Confraternity of the Blessed Sacra- 
ment and other societies for intercessory 
prayer ; but, nevertheless, remember that in 
proportion as we rise in the spiritual life, out 
of the state of contrition and illumination, 
as to God's will, so we enter into a state 
where self dies and God lives; and God's 
will is the salvation of souls, and souls are 
perishing around us. Remember, you can 
do more by prayers than by works — touch 
more in shorter time, extend a more fai*- 
reaching influence, more completely honour 
Almighty God. 

It is a much neglected duty. The idea 
of intercessory prayer had almost died out, 
when it was revived in the last Catholic 
revival as the work of the priesthood. One 
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word was pointed out to me by one who 
taught me nearly all I know, and that was 
where S. Paul says, " Ye are all partakers of 
my grace" — that is, he was, in a sense, a 
channel of grace to them, not only exter- 
nally, but by the power of prayer. 

It is true, " like priest like people ;" and 
it is often the deepest sorrow of a priest to 
see reproduced in his people his own special 
besetting sin. And remember, if you neglect 
your people in prayer, as a priest you cannot 
wonder if they lose that grace which should 
flow to them through you ; and you, laity, 
it is the same with regard to your priests. 
There is no time in the history of the Church 
Catholic when there was such a demand for 
the prayers of the people as now — not vague 
prayers, but definite prayers for definite per- 
sons, who have definite trials, and are put in 
positions of peril. 

If the Church is in bondage, as perhaps 
in part she is, remember what is her safety ; 
if prayer be made daily unto God for her, 
then shall come her deliverance. Our inter- 
cessions should be definite, personal, long 
continued, unwearied. 

I pass from these to speak again to those 
who say they are placed in positions which 
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are, as they say, unsuitable, and of that 
which especially assails a woman's life — that 
feeling of uselessness, and the many sins that 
come from the feeling of monotony — that 
feeling which among the lower class would 
lead them to have a quarrel with a husband 
for the sake of excitement, as they would 
say, "Anything for a change." In its mea- 
sure this assails everyone, only in more subtle 
forms. Now, if you are people of leisure, 
there is a distinct call to you to a particular 
work — the work of intercessory prayer — of 
perpetually holding up the hands of those 
fighting in the plain below. 

Do not talk about uselessness, while you 
neglect that most necessary work. Do not 
fall into that most common of the delusions 
of religious people, who ask for work and yet 
only want to do what they like. " Laborare 
est orare." 

Another point. There are possibilities of 
undreamt-of privileges from Almighty God 
in prayer. There is a whole wide domain of 
Divine consolations, of Divine favours, which 
are unimagined by ourselves. Our standards 
of prayer are so low, the time we give to it is 
given so grudgingly, that our sin has withheld 
good things from us. 

O 
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There is a whole department of theology 
very little known and hardly ever read, be- 
cause scarcely ever wanted, as to how priests 
should direct souls to whom God gives special 
consolations, how to distinguish visions from 
delusions and impostures; and yet it is a 
curious thing that in Holy Scripture the 
vision of God to Moses, visions of angels were 
possible, and in the life of S. Paul three times 
the vision of God comes to him — all these 
privileges were vouchsafed to holy men and 
holy women of old ; and why not now ? Be- 
cause our standards are so low, our prayers 
so dwarfed, so seldom, contemplative prayer 
so rare, that the ecstasies of which saints 
speak are looked on as the impostures of 
a lying priesthood, or the deceits of some 
woman in an hysterical passion, thirsting for 
notice from others. 

Our standard is so low that it has excluded 
from us the possibiHty of favours from God, 
most precious, and as rare as precious, and 
that is the meaning of the via unitiva. There 
is a state in which there is almost an internal 
reproduction of the senses, when by internal 
vision we see God, by an internal hearing of 
the soul hear God — when there is developed 
in the soul powers the soul had not dreamt 
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of. It is sufficient to point out that the 
last book of the Bible is the outcome of an 
ecstasy. When S. John says, ** I was in the 
Spirit," he means that he was in an ecstasy 
of spirit, and sees and hears things unimagin- 
able in any other state. The experience of 
S. Paul and S. John was that of the highest 
favours of God, which are possible in lower 
degrees even to such as we, ... for human 
souls have unknown capacities when Jesus 
Christ fills them. 

O Lord Jesus Christ, Who didst bid Thy 
disciples pray, and pray without ceasing, give 
us such a large sense of Thy love and of Thy 
yearning to hear our prayers, that our hearts 
may be dilated by Thee. Give us Thy own 
grace of earnest, fervent, unwearied prayer, 
that we may love Thee, and loving adore 
Thee, and offer Thee our intercessions for 
those who love Thee not, nor serve Thee as 
Thou deservest to be served. 
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MEDITATION X. 



Friday Morning. 



SHORT MEDITATION. 

What seest thou, O my soul, in the heaven 
where Jesus is, and all His saints ? An in- 
numerable company stands round Him, each 
sympathising with the sorrows and trials of 
those who have still to die, and Jesus in the 
midst with outstretched hands, standing to 
protect, standing ready to give. 

We are kneeling before Him, and He 
speaks to us: "What wouldst Thou have me 
to do ?" "Lord, if Thou wilt Thou canst make 
even me clean." Lord, if Thou wilt "I will, 
be thou clean." Thou knowest, my soul, the 
disposition of Jesus Christ towards thee : that 
He is waiting to be gracious. Thou needest 
not stir Him to love thee ; while yet sinful 
He loves thee ; He gave Himself for thee ; 
He gives Himself to thee. Thou needest not 
to stir Divine love ; it is thine own love, 
thine own heart, which are the barriers against 
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Him. His hand is outstretched, and His will 
is, " Be thou clean/* 

O dearest Lord, Who hast loved me with 
eternal love, give me to love Thee and to 
desire what Thou art ever ready to give, the 
entire conversion of myself to Thee, the en- 
tire surrender of myself to Thy Divine will. 
Lord, in all my powers do Thou speak to 
each. Thine own Divine word, to the ears of 
my soul say, " Ephatha," to the eyes of my 
mind, "be thou opened;" loose the string of 
my tongue, that my heart may speak to Thee 
in unstammering words of tenderness, and 
cleanse thou the leprosy of my sin ; raise me 
up from the body of this death to the new- 
ness of life in Thee. 

My dear brothers and sisters, the Retreat 
is drawing rapidly to its close, and one feels, 
at least I do, oppressed with the importance 
of what the hour gives one to do, how fittingly 
to speak, how wisely to advise And there is 
always also that apprehension as to the future 
which can never be absent from the mind of 
one who feels the importance of human life 
and human actions. Is this work for good or 
for evil? 

In desolation or consolation we have been 
making special acts of faith, hope, and love 
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to Almighty God. We have contemplated 
sin in the light of such things as He sug- 
gested to us ; on our knees we have reviewed 
our past, and so filled one day with more or 
less of contrition. And then we contemplated 
on the second day our duties, our knowledge, 
in the light of our Lord's own life, and on 
the third day we glanced, as a traveller might 
who had some mighty feat of mountaineer- 
ing to achieve, glanced at almost inaccessible 
heights before us, not hoping to reach the 
entire summit, fully aware that for us there 
must be some resting-place before the mount 
is entirely scaled, remembering how few attain 
the full union of contemplative prayer; still 
we journeyed in an upward direction. 

We come now' to consider how in the pre- 
sent we may fix in our minds any good God 
has suggested to us, and how best to pass 
from this time of Retreat into those avocations 
which must claim us ere the day is over. 

First, as to the permanency of results of 
our Retreat. I always recommend at the 
close of a Retreat that course with which 
I ended my own Retreat on the first time 
I made one, and that is, to write down with 
your own hand some simple definite resolve, 
in some such form as this : 
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I, A. B. C,y having been called by the 
grace of God into Retreat, do hereby so- 
lemnly promise, by His help, to endeavour 
to [some step to be inserted here, and 
when inserted, to close it by any words, 
such as] by this means more entirely to 
consecrate myself to His service. 

Signed by me. A, B. C, and the date. 
When the entire Retreat is forgotten, that 
piece of paper will turn up at unexpected 
times, as once happened to me, when from 
a book of devotions a paper dropped on the 
floor, and I read a resolution which I had 
not kept. Those records you may look back 
on with shame and humiliation as I did, and 
that will be good for you ; or you may look 
back to them with joy, and say, "Thank 
God, I am better than I was in that respect.** 
At any rate, I would advise you to make 
some definite resolve — for instance, ''Greater 
exactitude in self-examination ;** or a rule 
of self-examination at the close of the day, 
or two or three times a day ; or more pre- 
paration for Holy Communion — some defi- 
nite thing by which to judge yourself here- 
after. Or if God suggested something to 
you as your special failing during this Re- 
treat, go to that, to the neglect of all others ; 
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for if you centre yourself on that particular 
failing, and do subdue it, you are sure to 
inflict a blow on all your other sins. If you 
make it your special work for the future, 
say for a year, till your next Retreat, to 
subdue that particular failing; true, you will 
be assailed on some other side and with 
subtler forms of the same sin, for the con- 
flict is never over while life lasts, but you 
will have fuller graces from God. 

The question now is how to go out of Re- 
treat There is one great danger. A Retreat 
is in a sense unnatural. Yes, let the world 
make what it likes of that, I say unnatural, 
i,e, contrary to nature, supernatural. All 
supernatural efforts necessarily are counter- 
balanced by a recoil. After times of great 
spiritual nearness to God we are exposed to 
this danger. Our life is like a mountain 
climb. For very shame of others' eyes we 
keep on, though, we are ready to drop, and 
when the mountain chalet is reached, we lie 
down and think how foolish it was of us to 
enter upon the climb when there are such 
pleasant paths below, in which we might 
walk. When wq leave Retreat there is a 
danger of our going into more secularity 
than ever, and also there are spiritual dan- 
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gers. The powers of evil will work on you 
as their more special object of attack, simply 
because you have been near to Almighty 
God. When the Spirit had descended on 
Jesus, then "the Spirit driveth Him into the 
wilderness." Do not forget that when the 
Spirit descends on you, then will the Spirit 
drive you too into your wilderness to meet 
your devil. 

It is precisely so in the world. Where do 
thieves congregate but outside the bank door, 
watching those who come out with carefully 
buttoned breast pockets } They watch them 
because they are worth robbing. So if in 
your breast be hidden some grace, and you 
are hugging it to your heart, and going away 
from the Retreat feeling as if you had gained 
something, depend upon it the powers of evil 
will swarm round and look at your treasure 
with greedy eyes, and wait to tear out of 
your breast that treasure, because it is God's 
treasure. If you believe in powers of evil, 
then you cannot believe in an otiose devil. 
If angels walk away with you rejoicing, and 
gladly guarding you, be prepared for the 
other side too. Prepare thy soul for tempta- 
tion. When* you leave Retreat, leave it not 
all at once; go out slowly, as it were, into 
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the world ; from a rule of silence do not rush 
into too much conversation, for a rule of 
silence does enable the soul to concentrate 
its powers. I advise those who can to stop 
for a short period and join the Sisters in 
their offices. 

You will carry on your Retreat next week, 
which takes up the holiest thoughts and oc- 
cupation of the human soul. When Wednes- 
day brings back the memory of the betrayal 
it will bring back the memory of our own 
betrayals and our need of faithfulness to our 
resolutions. Thursday, with its memories of 
the institution of the Blessed Sacrament, 
will recall to your mind the glories of the 
Eucharist, on which you have meditated ; 
and when next Friday brings with it a time 
of solitude again, spend it in the spirit of 
Retreat — renew your meditations on the Pas- 
sion, renew again your prayers for that spirit 
of inner mortification which befits us who 
are "members of a thorn -crowned head." 
When Saturday comes, with its memory of 
our Lord in the tomb, the memory of our 
own rest with Him will furnish you with, at 
least, one short meditation ; and God grant 
that your Easter, after so faithful a prepara- 
tion, may be a time of most blessed and 
heartfelt joy. 
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Allow me to offer you two other points. 
Consider the danger of relaxing as distance 
from the Retreat increases. You must fore- 
cast the difficulty ; forewarned is fore-armed. 
I suggest then, that after next Easter those 
of you who have leisure should make spi- 
ritual communions ; and it is rather a high 
rule to give (but I feel I am not speaking to 
those who want to take grovelling views of 
their duties, or who want the lowest rule, the 
lowest standard that will edge them into 
heaven), but to you I suggest that a daily spi- 
ritual communion, with a fixed and definite in- 
tention, is a mode of life you can achieve in 
any parish and under any amount of spiritual 
destitution, for such does exist in our midst. 
If you have no opportunity of daily attend- 
ance at a celebration of the Holy Eucharist, 
or if work must stand first, there is nothing 
to prevent anyone from making a spiritual 
communion the moment they are disposed 
to do so. For what is spiritual communion 
but acts of faith, hope, and love, with this 
addition — ^the desire to receive, apart from 
external means, the body and blood of 
Christ (the Anima Christi is a devotion in 
itself, a spiritual communion), and then 
thanksgiving, however short, provided it be 
fervent. 
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It is a rule that adapts itself to any state 
of life — spiritual communion, with definite 
intentions. Remember, I say definite intenr 
tions — no mere sentimental desire for com- 
munion, that is not my meaning. I am not 
setting up a standard for other parishes, 
saying priests should have daily celebra- 
tions, for which neither they nor their people 
are prepared But I say, ** You, Christian 
soul, have needs, and spiritual communion 
is a mode to supply those needs which Jesus 
Christ blesses." 

On Monday you might communicate spi- 
ritually with a definite intention for the 
increase of faith: on Tuesday for increase 
of hope: on Wednesday for increase of love: 
on Friday for a mortified spirit : on Satur- 
day for calmness : on Sunday for cheerful- 
ness and joy. 

The next week communicate spiritually 
for the needs of the clergy, with the inten- 
tion that God would bestow clearer faith on 
the rulers of the Church, who are tried with 
temptations to a vile Erastianism and com- 
pliance to the demands of the world. 

On Tuesday for the needs of the parish. 
This provides a beautiful outlet for feelings 
as to the shortcomings of the ministry. A 
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spiritual communion for the advance of the 
spiritual life of priests is sure to be blessed 
to them or you. One great blessing will be 
that instead of wanting to go and talk to 
Mrs. A, or Mrs. B, about your priest's short- 
comings, you will have given it a vent : you 
will have told God all about it, and so you 
will not want to talk to others about it, and 
you will avoid many sins and breaches of 
charity and hasty judgments of others. It 
will breed in you a calm waiting for God's 
time, and you will recognise that the priest 
is not the head of the parish, but Jesus 
Christ, and you have asked Him in your 
spiritual communion for the needs of that 
priest, and it will all come right when Jesus 
chooses; and if He does not choose, you 
must wait till He does choose. Of all 
things to try and mend priest or parish by 
abusing them is both sinful and stupid : 
stupid, because abuse mends nothing ; sinful, 
because to their own Master they stand or 
fall. 

On another day having taken bishops and 
priests and people, whose souls need your 
prayers, let youi* spiritual communion be di- 
rected to those whose faults irritate you, 
because in every life there is someone who 
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is a source of irritation at times. Pray for 
the amendment of that person. You will do 
as children do when they come behind us 
and gently pluck our sleeve to draw our 
attention to some one who is crying — you 
can pluck His sleeve, as it were, and gently 
draw His attention to them, and they will 
be the better, or if not, we shall not be the 
worse, and at least it will stop your own 
railing and irritated talk. 

Make a definite spiritual communion for 
classes, class all who have fallen in one parti- 
cular way on one day; for instance, by in- 
temperance, a seemingly hopeless vice, and 
which therefore needs supernatural aid to 
conquer. You do not know the causes of 
their intemperance. Some are tempted by 
means of the decay of the brain, they fancy 
they need stimulants and having begun them 
cannot cease till the poor brain utterly yields. 
You cannot tell what grievous woes they 
have, and what extenuations God makes for 
those poor souls, whom the world denounces 
as "habitual drunkarcJs." "Habitual drunk- 
ards " are very dear to Jesus Christ, because 
woe within causes them to "fly to it, instead 
of to Him, and so they appeal for a share in 
the prayers you send up to Him. 
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One more detail, and that concerns the 
children. I am not going to talk about edu- 
cation, or the prospects of the nation, but I 
cannot lose this opportunity of saying what 
is in my mind, now I am speaking to you of 
your intentions in spiritual communion. Let 
your intention be sometimes, and that fre- 
quently for the children of the English nation, 
now and in the time to come. . . . And years 
hence, when I am dead and gone, bear in 
mind this, if ever you yourself can educate 
the children of the poor, not in reading, writ- 
ing, and arithmetic, but in the faith of God 
and His Son Jesus Christ, I lay it on you, as 
a charge, do it. I ask you, if you think I 
have given you what is in my mind at any 
cost to myself, I ask you to return it, not to 
me, but to the children, to instruct them in 
the same things I have taught you. I do 
not believe the religious education given in 
schools is worth a straw, and I will go further 
and say that a great deal of Sunday-school 
teaching is also not worth another straw, 
and so I say that the religious instruction of 
schools is most lamentably defective, first 
from the want of dogmatic teaching on the 
part of the clergy, and from the dislike of 
the laity to trouble themselves to come out to 
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teach, after their Sunday dinner, and next 
from that idea of cramming children with 
facts more than with principles to last their 
lives. So I ask when in time to come all this 
is worse, and faith more prescribed than now, 
I ask you to return your gratitude for any- 
thing I have taught you, to as many children 
as possible, not by money, but by your per- 
sonal influence ; not by educating their intel- 
lect alone, but their heart and soul as well. 

And so I have ended, #nd if I could leave 
you, as it were, a further memory of this holy 
time when you have been so near Almighty 
God, I would rather do it in the words of a 
saint than in any words of mine, so I picked 
out for you two summaries for your use. One 
was a passage you may read, and never with- 
out profit, the other a prayer which may have 
escaped your notice. And when I have given 
you these two I have only to ask that God, 
Who used the poor boy's two barley loaves, 
might use the poor offering of me, His priest, 
to your eternal benefit. 

The first comes from S. Bonaventura, and 
runs thus : — 

" O love and desire of my heart," he says, 
" O Victim most grateful to God the Father, 
why am I not wholly converted to Thy love, 
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why am I not ensnared and taken ? On all 
sides love surrounds me, and I know not what 
love is."* 

The other is pious petitions to be recited 
slowly : — 

"Lord Jesus, may I know mysolf and know 
Thee, nor desire anything except Thee. May 
I hate myself and love Thee, do all things 
because of Thee, humble myself and exalt 
Thee ; think of nothing except Thee, die to 
myself, and live to Thee ; receive whatever 
happens as from Thee ; may I fly from myself 
and fly to Thee ; hope always to follow Thee, 
that I may deserve to be defended by Thee. 
May I fear myself and fear Thee, and be 
amongst those elected by Thee ; distrust my- 
self and trust in Thee ; wish to obey because 
of Thee, be drawn to nothing except Thee, 
be poor because of Thee. Behold me that I 
may love Thee, call me that I may see Thee, 
and in eternity enjoy Thee." — S. Augustine, 

O Lord Jesus, through Whom all our works 
are accepted, however worthless in themselves, 
Whose spotless eyes behold folly in the very 
angels. Thou beholdest us, and our use and 

* O amor et desiderium cordis ! O Hostia Deo Patri 
odorifera ! Cur non sum conversus totus in tuum amorem ? 
Cur ego non sum illaqueatus et captus ? Undique me circum- 
dat amor tuus, et nescio quid sit amor 1 

P 
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misuse of these holy hours, all our weakness 
and our sin. Thou yearnest with a Father's 
heart over us Thy children ; Thou lovest us 
because we are sinners. Grant us correspond- 
ence to this grace Thou hast given us, the 
answering heart, the obedient lives, the holy 
deaths which befit us who have received these 
gifts. We praise Thee for all Thy benefits, 
that Thou hast called us out of nothingness, 
endued us with powers which are proofs of 
Thy love. Behold, we offer Thee, each and 
all, our liberty — take it for Thine ; our me- 
mory, that Thou wouldst cleanse and restore it 
aright ; our intellects, that Thou wouldst sanc- 
tify them; our wills, that they may be fixed 
on Thee ; our affections, that they may cling 
to Thee. We offer Thee our eyes, that they 
may gaze not willingly on' aught that may 
defile ; our ears, that they may be stopped 
to the enchantments of the world. Open our 
ears, that they may hear the harmonies of 
heaven; our tongue, in the Blessed Sacra- 
ment Thy throne, hallow it, curb, and bridle 
it, so that body, soul, and spirit may be Thine. 
We offer and present to Thee ourselves, our 
soul and spirit, for we are Thine, Lord, and 
Thine only. 
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